CURSE TABLETS AND
VOODOO DOLLS

THE MAGICIANS whom we met in the
preceding chapters, those people who were
driven by an excessive desire for contact
w1th the divine and who took their meals face-to-face with
a god, hardly correspond to received ideas about sorcerers.
Other activities, widespread and often discussed, are much
closer to these ideas, notably the rites of binding (defixiones),
which are attested to over a very long period of time and
which became the very emblem of black magic.

The ritual binding in antiquity has been well investi-
gated, much more so than have other domains of ancient
" These
texts, primarily written on tablets of lead, have sparked
the interest of archaeclogists and epigraphers. On that
account there exist two collections of documents, old but
indispensable. First is the one put together by Richard
Wiinsch in 1897, to conclude the publication of the Attic
inscriptions of the Inscriptiones Graecae® A few years later, in
his thesis, Auguste Audollent collected all the texts, Greek
and Latin, that were not included in Wiinsch's publica-

magic, mainly because of the existence of texts.

tion.> We are familiar with the progress made in epigraphy

“in sometimes puzzling Greek or Latin, and thus they are difficult
to read, to translate, and to understand in their religious and
- social setting; consequently, they have not proved very attractive
" to scholars. Still, the collection of texts with translations and
' comments presented by John Gager is a great step in the right

he makes them promise to harm the enemies “by incantations

and archaeology since the beginning of this century. A very large
aumber of new tablets have come to light, but only a consider-
ably smaller number have been decently published. The texts
are poorly written, often on badly preserved sheets of lead and

direction and opens this strange world to social histortans and
historians of religion; all the more urgent is the need for new
and comprehensive editions. The catalog published in 1985 by
David Jordan has shown the vastness of the temtory yet to be
cultivated.*

LITERARY SOURCES

The practice of ritual binding is not invisible in literary texts,
The first instance of binding has been detected in Aeschylus'
reference to the “binding hymn" of the Eumenides;® in Cicero's
Jifetime, Curio could, to excuse his spectacular lapses of memory,
accuse his adversary Titinia of having bound his tongue; Pliny
the Elder judges binding spells nearly omnipresent in his era;
and for the era from Tiberius to Nero, Tacitus reports a whole
series of accusations of devotio, as do later authors, pagans and
Christians alike.® '

But it is once again Plato who gives us the first detailed
information. In the passage of the Republic on the itinerant seers,

and binding spells.” He comes back to it in the Laws, where he
not only describes the respective rituals—sorcery, pharmakefa
with the help of incantations and binding spells, and with
“waxen images” that were put under doors and on graves—and
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specifies the legal sanctions against them, but also offers a proper.
psychological theory of injurious magic.? At about the same era
the orator Dinarchus spoke of magical binding, if we are to:
believe the lexica® The practice thus is well-attested ‘in the:
fourth century B.C. _

However, the goal of these practices, as Plato defines it, “to.
harm one’s enemies,” remains vague. A papyrus from the imperial
epoch, now in the British Museum, is more detailed: ‘I bind NN
to some particular end: that he be unable to speak, that he does"
not contradict, that he can neither look at nor speak against me, |
that he be subject to me as long as this ring is buried. [ bind his
reason and mind, his thoughts, his actions, so that he be impo-
tent against all men. And if it concerns a woman: let this woman
be unable to marry some particular man.”

The usual objective of ritual binding is, thus, to subject
another human being to one's will, to make the person unable
to act according to his or her own wishes. The papyrus presup-
poses that someone specifies this as a function of whatever is
the case, erotic or otherwise. Following this casuistry, Audollent
had classified the texts as a function of their practical purposes,

which makes five rather clearly delimited groups. They are as
follows, in Audollents Latin terminology:!! '

(1) the defixiones iudicariae ("judicial spells”}, in which one at-
tempts to do harm to one’s adversaries at a trial. Al-
though these spells most often come from Athens and
from the fifth and fourth centuries B.C., there are exam-
ples in all eras and from all regions,"”

(2) the defixiones amatoriae {"erotic spells”), which have the
aim of causing reciprocal and wild love in a beloved
person. A literary subject as early as Sophocles in the
Trachiniae, this erotic magic is also very widespread,
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* the facts of language appear the facts of ritual.

(3) the defixiones agowisticae ("agonistic spells”), in the context
of the amphitheater or other spectacles, and which are
especially well attested to in the imperial era;"*

(4) the defixiones against slanderers and thieves; there is an
impressive series of them from the sanctuary of Deme-
ter at Cnidos, but also evidence from other places and
eras;”

(5) the defixiones against economic competitors, attested to
from the fourth century B.C. up to the imperial era (in
the magic papyri).

Magical binding is, above all, a rite. To understand it bgtter, the
first thing to do is reflect on the ancient terminology: behind

CATEGORIES AND FORMULAS

Plato and Dinarchus both use the words “to bind" (katadeisthai
and “binding (spell),” katadesmds. This was common usage, as is
shown by the inscriptions; in the Attic material from the fifth
and fourth centuries B.C., katadein is the dominant verb. Literally,
it means “to bind (or to tie) down,” which leads to the meaning
of "to bind (or to tie) fast, immobilize,” with a meaning of the
preverb kata- as in katekbein, “to hold low, hold immobile.” This
semantics fits in most cases, and it is confirmed by an etymo-
logical wordplay: ‘I tie Euandros in ties of lead . . . Fuandros the
actor.” Correspondingly, breaking the spell is expressed in the
vocabulary of unbinding of what has been bound: ‘I bind down
and shall never unbind."* ‘

But, in the world of the magicians, the use of the term "down
below" is not always innocent. Consider this other text, both
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long and frightful, which is inscribed on a tiny sheet of lead and and the speaking voice (for brevity's sake: the sorcerer) must be
dates from the beginning of the fourth century B.C.."” : . confronted at the bar, and the other eight persons are friends
" and helpers in favor of Theagenes. Thus, the spell, which is
meant to prevent them from appearing before the court, belongs
to the group of defixiones iudicariae. It is because of this function
that the text primarily attacks the oratorical and intellectual

A)(1) I bind down Theagenes, his tongue and his soul and the
words he uses; (2) I also bind down the hands and feet of Pyrrhias,
the cook, his tongue, his soul, his words; (3) I also bind down

the wife of Pyrrhias, her tongue and her soul; (4/5) T also bind
down the cook Kerkion and the cook Dokimos, their tongues ' abilities; the further threat against "his fect, his hands, his eyes

their souls and the words they use; (6) I also bind down Kineas, : intends to prevent their physical appearance in court.
his tongue, his soul, and the words with which he helps But the victims are not just bound down—this we could read
Theagenes; (7) 1 also bind down the tongue of Pherekles, his soul, as a stronger {or more emphatic) way of binding, of "tying -
a}r:d his testimony in favor of Theagenes; (8) | also bind down tight’—they are also buried and nailed down. These words are l.
; | :ftgt]guhi T]faizgt::, his soul(;1 ;I?d the words he uses., just [ike : more than just emphasis: the victims are pushed down, into the |
b : +his eyes, and his mouth; (9) I also bind down subterranean world, are they to become the victims of the |
e tongue of Lamprias, his soul, and the words he uses, just like |
his feet, his hands, his eyes, and his mouth.
(B) All these | bind down, | make them disappear, | bury them,
I nail them down. At the court and before the judge, when they
are to appear and to testify against me, that they cannot appear
. before a court of justice at all either in words or in deeds.

subterranean powers? The answer will become clear after a more |
searching analysis of the texts. |
Judicial spells were very:widespread in Athens between the
middle of the fifth and the end of the fourth century, during the
era of the greatest growth of the Athenian democracy and its
This text is made up of two very dist | judiciary ir‘!Stitl.lti'OI'lS. However, t-hey. are.attested to already from
list of th o ry distinct parts. F”zrst there is a . fifth century Sicily {(where Gorgias is witness of the contempo-
t:ngue E[SVIZZZTS ;nzt :;:5 \,ihedtwi formulas 1 b“md A, his ' rary height of rhetoric), and they. were not to disappear com-
his tongue, his soul. and his words e uses, and” I bind B, pletely in the succeeding eras.' Cicero knows at least one {not
o ’ ords’; one may add “his-feet, his very serious) case in his own era, and among the currently
hands”, his eyes.” When specifying the role of a victim, one can - known texts, there are instances from the imperial age. An
vary: “the words with which he helps Theagenes,” “the testimony interesting example comes from the area of the Gallic Santones.
he bears in favor of Theagenes.” But always, at the center of this The text was found with another of the same kind and with
formulary, as simple as it is flexible, is found the verb “I bind coins of Marcus Aurelius, dated into the year 172 AD.
down,” from which derives the name of “binding spells” (katades-

mof) gi i ir ti
or% }iv:gczz ;hpe;:t tiesx:lsn ai;i?:}l:; tIIr:: ts}::;rrr;c;me.(”AH " b denuntio personis infra / scribtis Lentino et Tasgillo, / uti adsint ad Plutonem. |
down, T sk them dio couphatc s ryI L ese m’r ~/ quomodo bic catellus nemini / nocuit, sic . ., wec / illi hanc ltem vincere Iei
down, 1 meke ¢ oy ; ry them, ! nail them down") possint. / quomodi nec mater huius catelli / defendere potuit, sic nec advo/cali
ication of the actual reason for the spell. Theagenes eorium cos defendere {non] / possint, sic ilos inimicos /. . . {followed by a
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whole series of enigmatic words—either garbled Latin or magical
words).

I announce to the persons mentioned hereunder Lentinus and
Tasgillus, that they must appear in court before Pluto. As this cat
has not harmed anyone, in such a way . . . that they cannot win
this trial. And in the same way that the mother of this cat was
unable to defend him, let their lawyers be unable to defend them,
let these adversaries. . .' '

Much more ambiguous is a text found in Brigantium, on the Lake _

of Constance, whose letter-forms date back to the first cen-
tury AD.

Domitins Niger et / Lollius et fulins Severus / et Severus Nigri / servus
advers/arii Bruttae et quisquis adve/rsus illam logutus est: ommes perdes.
Domitius Niger, Lollius, Iulius Severus and Severus, the slave of
Niger, the enemies of Brutta and all those who spoke against her,
you will destroy them all.*

: The aim of the spell is somewhat ambiguous. At first sight, the

naming of adversarii, enemies, would suggest a judicial confron- -
tation (of which we have other examples); the perfect tense
(adversus illam logutus est), however, makes one rather think of a

talking in the past, i.e., slander. The divinity invoked will have

} known what it was about,
These three texts present the three types of formulas used by
the binding spells: (a) the mere statement in the first-person

singular "] bind" (Attic example); (b) the address to a given |
power, often in the imperative, more rarely in the subjunctive, -

or, as in the text from Brigantium, in the future; and (c) more
complex, the juxtaposing of two parallel facts, of which one
depicts the ritual action (among the Santones the cruel and
gruesome killing of a tomcat) and the other depicts what is
wished for the victim. Since Audollent this type of formula has
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been called a similia similibus formula; Frazer preferred the rather
loose term sympathetic magic.

Whereas in the first text, from the fourth century, one does
not wish to harm permanently, but only to prevent one's adver-
sary from appearing in court, the more recent texts are more
menacing. In this case, it is necessary to perdere, to ruin one's
adversaries, they must go to Pluto, what is sought is the death
of the adversaries,

Before exploring these horrors, let us return for a moment to
the formulas and their variants, notably the first one, which is
fairly widespread and of which the implications are not very
clear. Next to the use of the simple utterance "l bind {down},"
there exist two major variations, the replacement of the verb
with another, more or less synonymous one, and the addition,
with the help of a preposition, of a divine name to the syntagm
1 bind" and its synonymous expressions.

The large number of verbs used to express the one ritual is
remarkable. The verb kataded and its Latin homonym defigo, which
are at the root of the technical terms katadesmés and defixio, are
not alone, and they are not even dominant in the epigraphic
texts. The literary texts and the modern terminology tend to be
misleading. Even in Attica itself, where “to bind" is dominant,i
we also have the verb katagrdphs, “to enroll, register,” which is Li
rather frequent outside of Attica.” There, it is the religious terms |
for “to dedicate,” anatithemi and awierds, that are the commonest
terms, less frequent "to write down” {engrdpha, that is unto the
tablet) and “to register’ (apogrdphs, as with a magistrate—
although the preverb might also have the force of “to write
away,” "
adjure,” horkizd and exhorkizo. In Latin, setting aside the deriva-
tives of "to bind" {ligare, alligare, and obligare), we find the verbs
dedicare and demandare, “to dedicate,” adinrare, “to entreat,” that is,

to make disappear by writing. "} Later, we also note "to

a terminology formed after the Greek.
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Thus, instead of the simple action of "binding” aimed at the
victim, there are verbs that seek to define a relationship between

the victim and a divinity: one “dedicates” a man to a particular’:
superhuman being, "registers” him in the god's world. It is only
natural that rather often, the simple structure {verb and direct
object) is completed by the mention of the divinity: "] register .
[sias, daughter of Autocleia, with Hermes Who Detains. Detain
her with you. [ bind Isias down to Hermes Who Detains—the
hands and feet of Isias, her whole body."** This example, dating
from about 400 B.C. and found in Euboean Carystus, shows that
the different formulas have more or less the same function: [

bind” and "] register” do not differ in their effects; the victim is
still delivered to Hermes, who detains {therefore his epithet)
him by tying up his limbs. :

There are other texts that are even more revealing, which

come from the two extremities of the ancient world, one from
Cnidus, the other from Arezzo. The one from Cnidus, which
dates from the end of the Hellenistic era, was found in the
sanctuary of Demeter and Kore: "Nanas dedicates Fmphanes and
Rhodo to Demeter and Kore and to the gods around Demeter
and Kore, because they received a deposit from Diocles, but did
not return it and embezzled it. Let this be beneficial and salutary
for me, and harmful for them who did not return the deposit,
even if they are apposed to it."

The other example, which comes from a mineral spring in the
vicinity of Arezzo, can be dated from the middle of the second
century AD. "Q. Letinius Lupus, who is also called Caucadio, |
who is the son of Sallustia Veneria or Veneriosa: he is the man

whom [ deliver, dedicate, and sacrifice to your divine power, so
that you, Aquae Ferventes, unless you prefer to be called
Nymphs and by some other name, so that you kill him, slit his
throat this very year."”

These are borderline cases and might be seen, to a certain
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degree, as atypical. Although most of our curse tablets come
from tombstones, these two texts were left in a sanctuary, the
sanctuary of Demeter, Kore, and Pluto at Cnidus and the sanc-
tuary of the Nymphs that was the spring itself. Although rare,
these cases are not isolated: we know of other examples from
sanctuaries.” One fact, however, is significant: all these divinities
are in contact with the subterranean world; they are Demeter,
Kore, Pluto, and the Nymphs. We are not as far from the graves
as we might think. Instead of throwing the texts into a spring,
as in Arezzo {or, later, Roman Bath), at other places the curse
tablets were thrown into wells.”” And the papyrus from the
British Museum already quoted considers a whole range of what
it calls a “Buried Binding Spell"—the tablet is hidden in the earth
or the sea, a river, a water pipe, a tomb, or, again, a well.® One

.

thus always seeks contact with the subterranean world. and if
the dead in their graves constitute preferred and natural inter-
mediaries, that state does not rule out other ways, not only
through the intermediary of springs and wells but also through
divinities who are concerned with the subterranean realm. This
revelation' confirms those ancient authors who established a
close relationship between magicians and the powers of the
netherworld.” In a reversal characteristic of the magicians, they
‘seck the movement downward, toward the center of the earth,
whereas in the daily worship of polis or family, it is the move-
ment upward, toward the celestial divinities, the superi, that is
sought. o

The text from Arezzo shows yvet another reversal. The victim
is named A. Letinius Lupus, son of Sallustia Veneria or Veneriosa;
he is defined by the name of his mother, not by his father’s name,
as was customary in Greek and Roman society (and already with
their Indo-Furopean ancestors). This is a detail found just about
everywhere in the world of the defixiones, in which the victim and
sometimes the sorcerer are defined this way. We have already
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' encountered thls usage in the text found in Carystus, where Is;a'
is called the daughter of Autokleia. One interpretation was to

see in it the vestiges of a matrilinearity, if not of a maglca
tradition deep-rooted in the phase of the Mufterrecht, but that i

sheer fancy. Somewhat clearer minds have invoked the principle
pater semper incertus: one can identify only the mother with cer:

tainty. In a domain in which, as the text from Arezzo testifies

precision was sought, the patronymic name alone would not.
have been judged sufficiently precise.® But is it really a matter

of precision when we do not even know whether the mothers__"-
cognomen is Veneria or Veneriosa? Biology should not be confused”.
with institutions; magic does not seek a higher precision than
do the Greek and Roman civil institutions that are content with _.
the patronymic name. Yet other scholars pointed out that the
definition through the name of one's mother was a common -

Egyptian practice; and, after all, magic comes from Egypt.* This
might certainly be true, but it still does not explain why Greeks

and Romans took over an Egyptian custom so alien to their own

. ways. There exists a simple solution: the use of the mothers

i name, the reverse of the common practice in institutions, is yet -

\another instance of the series of reversals characteristic of magic.
What distinguishes the two latter texts from the huge number

. of comparable binding spells is the resemblance with the ritisal
curse or imprecation (dirae) as it is known in the Greek and
Roman religion.® Facts of language contributed to the resem-
i blance: the term devotio, which is usual for the imprecation in
Roman religion, is also the term regularly used by Tacitus to
{ refer to accusations of magical binding. Audollent already saw
it; and he went to a lot of trouble to work out the distinction
between defixio and devotio.** According to him, the main differ-
ence would be that the imprecation is public and spoken before
the whole social group, whereas the ritual binding is secret and
private. In actual fact, the difference is fundamental. The famous
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Dirae Teorum, the official imprecations proclaimed by the city of
Teos, had to be uttered by the magistrates in the public space
of the theater during the three great festivals of the polis, the
. Anthesteria, the Heraklea, and the Dia.** The funerary impreca-
tions were inscribed in the monuments, plainly readable for
those who could and wished to read them. Herodes Atticus, the
extremely rich sophist of the Antonine epoch, had literally
strewn his Attic land with similar imprecations engraved on
beautiful steles of Hymettian marble; what we cannot know,
though, is whether such funerary curse texts had been accom-

panied by an appropriate ritual at the time when the grave was

closed.® o
But this publicity goes together with another situation, to

‘which we shall have to return, which is that the imprecation is

a precaution taken against the possible dangers of the futgre,
political rebellions, or the looting of graves. The future bemg
always unpredictable, it is prudent to call on the gods as guardi-
ans .of what one wants to protect, without one’s being naturally
able to give the name of the persons against whom the impre-
cation is directed. The binding spell, in return, is the result of a
present crisis with its roots in the individual past. The circum-
stances are always perfectly clear, and the spell is directed
against one person or several contemporary persons of whom it
usually gives us the exact names. There are elements that blur
the distinction, in that some spells {classified sometimes under
the rubric of “judicial prayers”) have a performer who is unable
to name the victim who had harmed him in the past; also, there
are instances of a community cursing someone after damage
done, as did the Athenians with Alcibiades.”® The curse that
Chryses—whom Homer calls a “curser” (arétér) (the transiation
as “priest” banalizes the term)—directs against the Greeks, at the
beginning of the Iliad, is his reaction to a personal crisis caused
by an eyent in the past (his humiliation at the hands of Agamem-

L’W
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- “'mon); Chryses, however, does not react in public, he curses the
Greeks well away from them, on a lone beach.# Clear differen-
ttations remain constructs, always liable to being contradicted:
by some facts.

We remember the tomcat from the Santones mentioned ear- *
lier. Its killer ‘wished his adversary to be immobilized and
maimed in the same way that he had immobilized and maimed
the animal. This wish belongs to the category that Audollent
named the similia similibus. The Gallic example, although late, is
not different from what we find in the earlier Greek spells, as .
they were found from the late fifth century onwards. These texts
can be put into two large groups: those that compare the fate
of the victim with the fate of the dead person into whose grave

the spell is slipped, and those that compare the victim with the
lead tablet.

A tablet of lead, coming from a tomb in Megara and dating,
from the second or first century B.C., bears the following for-
mula: “O Pasianax, when you read these letters (grammata), but
you will never read these letters, O Pasianax, and Neophanes
will never bring a trial against Aristander, but, O Pasianax, in ‘
the same way that you lie here inert, in the same way Neophanes
will fall into inertia and nothingness.”* This is a curious text,
which professes a cruel irony regarding the dead man, Pasianax.
It is one of the rare case in which the name of the deceased who
serves as intermediary is found attested to.

Let us be more precise. The text begins with a rather com-

. monplace epistolary formula. After all, grdmmata does not desig-
nate only “the letters” inscribed on the sheet of lead, but also
‘the letter” sent, like litterae in Latin. The binding spell thus takes
the form of a letter addressed to the dead man. It is an element
that has already been pointed out, and other textual signs have
been collected that were thought to confirm the hypothesis that
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the curse tablets, at least originally, could have had the form of
letters.” But examples are rare in which, as in our case, the text
can be considered a letter addressed to the deceased, and a text
like the ‘Attic spell that begins by “I am sending this letter to
Hermes and Persephone” is just about unique.® In any case,
there is no example old enough for us to be able to conclude
that originally the curse tablet was a letter addressed to the
infernal divinities, ,

There is another explanation for this address, which is so
often attested to, to the dead man or to the chthonian divinities.
The papyri have taught us that it was necessary to recite the

text while engraving it on the metal: not only was the spell |

recited, but also it was put in writing at the same moment. The
writing thus has the goal of fixing the language spoken, of
making it permanent.* It is but natural that often the effects of
the spell were conditioned by the physical survival of the written
text.” By lodging the text in a tomb or a well, by directing it to
the subterranean powers, one tried to get these words made
lasting to reach the divine, demonic, or heroic addressee. Thus,
we have two actions that are not quite parallel: on the one hand,
the inscribing of the text parallel to the spoken prayer shows a
redundancy intended to ensure the message’s arrival; on the
other, lodging'it close to the netherworld adds a further dimen-
sion. Putting the message in the form of a letter would be from
this viewpoint merely a secondary detail. It is still true that, even
in this moderate form, the dead man in his tomb becomes a kind
of infernal postman who brings the text to the divine or demonic
addressees. This could also explain why, in the current state of
research, it seems that there exist many tablets with binding
spells that were not deposited in the graves of dharoi or biaiothdna-
toi, people who had died at a young age or in a violent death
-and who were considered the ideal helpers of sorcerers because
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they nurtured a grudge against the still living = If the dead is

only a messenger, it is not necessary to rely on such specific
traits.

properties exploited by sorcerers; lead is considered “without
Juster,” “without value,” or “useless,” in the same way that the
words and acts of all those whose names will be engraved on
the tablet will be useless.* |
Coldness, absence of luster, value, and utility give the impres- "
sion of attending to so many personal variations on the charac-

The opposite of death is not just life: it is the heightened life
of love. Thus, it is not surprising that similar comparisons are
primarily attested to in erotic binding: “In the same way that the

corpse who is buried here be unable to speak or say a word, that seristics of a metal traditionally destined to receive binding
she le close to him [not the corpse, but her lover] in the same spells. This circumstance too has given rise to a scholarly debate;
way and be unable to speak or say a word.” In this text the some scholars have emphasized that the choice of lead for these
contrast between death and love, silence and talking, is made. texts was originally determined by the cold and dead nature of
very clear* Some four centuries earlier, a text from Attica has this metal® But that opinion can no longer be maintained. We
it this way: “Just as this corpse is useless, so may all the words have enough spells on sheets of papyrus, coming frgm Egypt
and deeds of Theodora be useless with regard to Charias and and preserved, no doubt, because of the extremely favorable
the other people.”” : ‘limate, to venture the hypothesis that such perishable sheets |
must also have existed in other areas of the ancient world from n

i ) infini more
|victim and the very tablet on which the spell is written, An Attic : which have come down to us only texts on the infinitely
rtext from the fourth century, that begins with a list of names,

continues as follows: “In the same way that this is cold and ‘out
of the true,’ let the words of Krates be cold and ‘out of the true’
in the same way, his as well as those of the accusers and lawyers
who accompany him."

Written from right to left, the text really is “out of true”: in
its time, the direction from left to right had long imposed itself.

The second group consists of formulas that compare the

resistant sheets of lead. There are recipes on the papyri tbat ?;
recommend the use of papyrus, often of the highest quality i
(“hieratic paper”), as in one of the papyri of the British Museum
that introduces the recipe for a binding spell with the words:
"Take some hieratic paper or a sheet of lead.”’ From literary
sources we know about binding spells written on wax tablets* -
Wax tablets, papytus, and lead are the three most widespread

. ) : : ST : i peciall
Its reverse, retrograde writing that is not rare among the texts writing materials in the ancient world, lead being esp y
{of binding spells ¥ constitutes one of those reversals charac-

Ji’ teristic of the world of magic, Normally, the texts do not explain
their way of writing; it is sufficient that one acts in the reverse’
way of what is usually done. The explanation given this time

important in the archaic and classical eras. There is sufficient
evidence to prove that lead was the material ordinarily used fc-)r
letters in eastern archaic Greece, and much later writers 5t1‘ll
remember this use as an archaism.” The choice of material is

. . . . ; osteriori
thus seems a secondary improvisation dreamed up by someone thus easily explained. It is a secondary development, ana p
who wanted to give meaning to a traditional and independent
ritual form.

ritualization of a common practice of writing on lead; some of

its properties were secondarily charged with an affective and

h Another characteristic feature is the reference to the special

symbolic value not intended in its original use.
ynature of lead: the metal is “cold”* Moreover, it has other

Thus, we find the same process in the two categories of similia T
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(’! similibus formulas. The magicians exploit an earlier and traditional
usage, the deposition of the tablet in the tomb, the use of lead
the use of retrograde writing, to end up with new and unex-’
pected meanings. This permanent search for new combinations
of meaning seems characteristic of the sorcerer's world. It would.'.'5
thus be erroneous to speak of sympathetic magic in these cases
IWhat is at stake is not a mystical, “sympathetic” harmony be-
ltw?en objects and people, but rather the construction of a
!unwerse in which things and acts carry a new and completely
runusual meaning, entirely different from everyday life,

As to the localization of the curse tablets, we glimpse also a
chronological development, although the clues are less un-
equivocal. The binding spells from the classical epoch all seem.
to come from graves; at the time of the papyri, on the other
hand, there exists a whole spectrum of possibilities for the |
deposition of the texts.* In a recipe for ritual binding with the
help of a magic ring, a papyrus from the British Museum rec-
ommends depositing the ring in an abandoned well or burying
it in the tomb of a person untimely dead, and it gives two
curiously contradictory reasons. The dead person would serve
as mediator and assistant (it is the well-known theme of the
\ infernal postman), but it would also be necessary to hide the
ring, for it would retain its power only as long as it was not
found.** This second reason is presumably a later development
deriving from the custom of secking contact with the subterraj
nean divinities through the dead and their tombs.

RITES

We remember the suggestion that "to bind down" would mean
more than simply “immobilize,” a suggestion requiring that the
force of the prefix of the Greek verb be wholly spelled out, The
reconstruction of the ritual (the formulae lead to the ritual) will
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supply this specification. It will also complicate things; “to bind"
does not always refer to the same procedure, depending on the
era and the kinds of ritual.

The first indications capable of providing this specification
come from the Attic spell that, in a rather striking formula, sums

* up what the actor wants to see happen to his or her adversaries:

"All of them, I bind them, 1 make them disappear, | bury them, |

[ nail them down.”® This list of actions conjures up a ritual!
sequence, whose object is not the very person of the adversaries,
but the tablet of lead that bears their names. After "binding” the
lead, one “makes it disappear” in the tomb where one had hidden
it, “one buries it" and "one nails it down.” We sometimes find
traces of this last practice. Numerous lead tablets have holes,

‘even preserve, though more rarely, the tool that had pierced

them, an iron nail; obviously, sometimes the nail was left in the
folded or rolled-up tablet,

The hypothesis of a ritual sequence that would be perceptible
through our four verbs runs into two difficulties. The first is that
the sequence of the actions—binding, making disappear, bury-
ing, nailing—is not logical; it would be more satisfying to let
the nailing follow immediately after the binding. However, the
series of verbs as it is transmitted has a much stronger rhetorical
expressivity—the most aggressive act, nailing, forming the chi-
max of the sequence—and one is, after all, in the presence of
an oral rite with its own rhetoric. But even if this explanation is
accepted, it is still true that the act referred to by the verb “to
bind down" is not as clear as the rest. Is this really a separate
rite—perhaps the tablets were tied with a thread of organic

matter that left no trace in the soil? Or is it only the summing

up of the three following actions, so that “making disappear,
burying, and nailing down” together constitute the.act of "bind-
ing"? The answer is yet open; the rituals might give a clue.

A first clue to the actual rites appears in the rare situation in
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which systematic and precise excavations have made it possibl
to preserve the whole context, Such is the case of a tomb fro

the Athenian Kerameikos which the vases date shortly after 400
B.C.” In addition to these vases and the skeleton of the deceased ':-
the tomb contained a rather worn judicial spell, a list of ninf,: :
men’s names in the nominative and without patronymics (Babyr-

tides, Xophygos, Nikomakhos, Oinokles, Mnesimakhos and so

on) but also carried the threat that the rite was aimed at every

person who “will be accuser or witness with them.” This laconic
formulation is not exceptional in its time. The text of eight lines
is printed on a tablet of lead that also serves as a cover for a
small lead container (about eleven centimeters long, six centi-
meters wide, and twenty-four millimeters high), the-:fablet held
a small lead statuette of a man, with prominentlgenifals .whose
arms are tied on the back, while the right leg bears, e;lgraved'

in tiny characters, the name of Mnesimakhos, who is found on

the list. In the meantime, similar figures have been recovered
from two neighboring graves.® )
Not satisfied with writing the text, this person also molded a
bound figurine. The fact of tying the figurine preﬁgures what is
going to happen to the victim. “To bind down,” thus, is ﬁothin
other than immobilizing. There are, moreover, othe,r statuett .
of lead with prominent bonds of iron or bronze’.59 But that ts n ei
all. The cover of the container is pierced with two holes cht
are not accidental but were made by a pointed object, probabl
a nail, another sign of “nailing down.” i Y
The meaning of this ritual act becomes clearer yet in the few
cases in which no statuettes were used, but instead live animals
like the tomcat of the Santones, were used. Indeed we read th’
following on the second tablet from the same conltext- )

. aversos 'al.o bac lite esse quo/modi hic catelius aversus/ est wec surgere potest,/
sic wec illi, sic transpecti sint / guomodo ille. ’
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Let them be turned away from this trial in the same way that this
cat is turned away and cannot get up. Let it be thus for them as
well. Let them be pierced through like the cat.*

It is not only because it was killed that the cat cannot get up,
but also because it was “turned away” or rather “twisted” (aversus)
and “pierced through” (transpectus). The explanation once again
comes from these figurines of magical binding of which we have
a rather large series, from different eras and different regions,
from classical Attica to late Egypt. Among these figurines, some
are truly aversi, not only tied but with the head turned rigidly
soward the back, often with the feet turned in the same direc-
tion, thus barring any normal movement, so that the person is
truly immobilized. The cat had also undergone the same “rever-
sal’ of the head, and Libanius gives an account of a magical
chameleon: "Its head was squeezed between its backlegs, one
frontleg was missing, the other was stuffed into its mouth in
order to make it keep quiet.” Other figurines were—-and some
are still—pierced with nails." The most striking example comes
from the Louvre; it is a figurine of a naked young woman,
kneeling, her arms tied behind her back, pierced with thirteen
needles.® The little cat was probably pierced through in the
same way. (It is not by chance that it is a cat, moreover, the
"deification’—+to repeat the euphemism used in these texts—of
a tomcat is relatively frequent in the magic papyti.)® As to the
figurines, even when not pierced by nails or needles, they almost
always have been intentionally damaged; two wax figurines, a
man and a woman kissing, carefully wrapped in a papyrus
bearing an erotic binding spell, are a rare exception.”

To obtain further details and even a kind of indigenous com-
mentary, we must turn to the papyri. The great papyrus in the
Bibliotheéque Nationale contains a ritual called “a marvelous
erotic binding spell."® The largest part of this long text is
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: i constituted of the two logoi, the verbal rites accompanying othe

| rites. The text begins as follows: "Take some wax [or clay] from
|\ a potters wheel and make two figurines, one male, the other
“female.® Make the male one armed like Ares, holding in his left

hand a sword, which he aims at the right collarbone of the

female figurine; let her have her arms tied behind her back and.

be kneeling, and let the magical essence be set.on her head and

around her neck.” There follows a long list of magic words to

be engraved on the body of the female figurine—on her head,

ears, eyes, face, right collarbone, arms, hands, heart, belly,

genitals, buttocks, and soles of the feet. It is necessary to write
on the breast the name of the victim and that of her mother

(315) (which proves that the use of the metronym is intentional,

not used for lack of anything better). Then we read, "Take
thirteen bronze needles, drive one into her brain,” saying, “I stab
your brain with the needle, NN [name to be filled in], two in
your cars, two in your eyes, and so forth,” each time saying, “I
stab this member of this person so that she thinks only of me,
NN." After the figurines, one has to prepare the tablet: “Take a
sheet of lead, write the same incantation, recite it and attach the
sheet to the figurines with a thread from a spinning frame,
making 365 knots and saying, as you know, ‘Abrasax, hold tight."”
Finally, the whole is deposited: “Set them at the time of sunset
next to the grave of a person who died prematurely or by
violence, and also set down some scasonal flowers.” .

Such is the rite of preparation and deposition. There follow
the oral rites, the long incantation recited and inscribed on the
sheet of lead, and the “request,” the hexametrical prayer recited
facing the setting sun at the moment when the tablet and the
figurines are set down.

Before analyzing the texts, let us focus on the preparatory rite
and especially on the figurine. What relationship is there be-
tween the representation (the figurine) and the person tepre-

138 = MAGIC IN THE ANCIENT WORLD

f
sented (the victim)? What is the purpose of the étabb'mg with (f /
nails or needles? An extensive conception of magic would sug-
gest that the image is more or less identical to the person
represented, that what happens to the image also_ happens to
the living person, that the magical mentality is incapable of
making the distinction between the representation and the ob-
ject represented.” The facts from antiquity clarify these .vague |
ideas. There is no doubt that the figurines represent thg v'1ct:ms ‘?;[
whose names, moreover, they often bear. Thus, on the t}lugh 9f fl
the figurines held in the container from the Kerameikos is
engraved the name of one of the adversaries, Mnesimakhos, and -
our text prescribes writing the name of the desired womr?m on
the figurine's breast; there other instances of such a practice as
avell. Tt is therefore tempting to assume that even in the cases,
the most frequent ones, in which the figure did not bear a name,
it was nevertheless a substitute in a way identical to the victim.

But representation does not mean identity. The figurine does
not need to be a portrait; it suffices that it bears some very
superficial resemblance to the identity. The spell from Carystus
mentioned earlier concerns a woman, but it is nevertheless
engraved on a lead figurine that is not female, which is perhaps
male, but more probably of indeterminate sex; it is somewhe.lt
difficult to spot an intention of gender differentiation in this
hastily executed piece.®® A vague resemblance to thct hurr.lan
figure is sufficient; the figurine.is not the more or less.1dent1cal A
substitute for the absent person, but the symbol for him. !

The same is true for the ritual of our papyrus. The sorcerer-
lover makes two figurines, not only the one of the kneeling and
tied-up woman but also the one of an Ares who threatens her
with his sword. With this figure of the Greek god of war, we
leave the space of the simple mimesis of some reality to enter
into myth, that is, symbolic representation. |

A riteal detail is added. It is necessary to fix “the magical
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pronmuati

sthat establishes a symbolic relationship between two points, of

H essence” (ousia) on the head or the neck of the female figurine,
~ This essence consists of elements that have been in contact with
the woman—fingernails, hair, fabric from her clothing. In rare
finds from Egyptian graves, along with the binding spell on lead
or papyrus, a lock of hair was preserved.” But not all of this is -
designed to perfect the identity between the statuette and the
woman. We find the essence in the same rite during the recita-
tion of the final prayer; the sorcerer speaks it "holding on to the
essence of the tomb” (435). A passage of this same prayer,
addressed to Helios, shows the function of the "essence”: "Send .
to me at the hour of midnight this demon NN whose remains _
[ hold in my hands'"' The “essence” does not identify the
sorcerer to the deceased but instead has the role of a pointer.

which one is the object referred to (the “signified”: in our case,
the actual girl) and the other is the sign (the “signifying”: in our
case, the figurine).

Since the figurine is not identical to the victim, neither is the
piercing of the figurine’s members with needles or nails an act
of ritual binding or even magical wounding; the performer has
no intention to maim or wound the victim. The aim is clearly
stated in the text. Each time that he injects a needle, the sorcerer
must say, °l pierce this imb of this person, so that she thinks of
me alone, the NN.” After all, the rite is called a ‘binding spell”:
“binding” is the central act. This verb appears only twice, both
times in the ldgos, and only the second occurrence is useful to
us. In the last part of the prayer, the sorcerer orders the demon
thus: “Carry this out, bind for all time and force this woman to
be obedient to me."”” The bond created by the demon must be
lasting and never-ending.

Let us combine the two ideas. In both cases, the sorcerer seeks
to monopolize the beloved woman by removing her from all
other men. The members affected by the needles are those that
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are useful for this relationship. From this point of view, our text
constitutes a veritable erotico-magic anatomy of the female
body, an analysis of the way in which this total male domination
of the female body functions. The eyes, the ears, the mouth,
and the brain are useful for sensual and intellectual contact; the
feet and the hands create the necessary physical contact {first
by bringing her to the lover, than by taking hold of him); the
belly and the sexual organs are destined for erotic contacts. But
- what is sought is not only the monopoly of erotic contact. At
the end of his prayer (which the text labels a “request”), the
lover-sorcerer commands the demon, “Seize her by the hair, by
the entrails, by the sex, by the soul, until she comes to my home
and remains without separating from me; do it, bind her for as
:long as my life lasts, force her to be obedient to me, let her n?t
separate from me at any.hour of my life.” What is at stake is
thus total submission, destined to last a lifetime.

That the goal of the piercing was to monopolize the contact
between the man and the woman—to “bind her for as long as
my life lasts"—may seem vague in reality. What effect did the
magic have in the life of the victim?» We find again some
indications of it in the "request”: the sorcerer-lover asks the
demon to act in such a way that the woman can no longer eat
or drink, nor sleep nor remain strong and healthy. These are
rather commonplace consequences of the erotic desire that we
find detailed in both Latin poetry and Greek romances: she has
to fall in love, once and for all. The same explanation fits the
wish that she not have sexual contact with another man, that
her one desire makes her renounce any other liaison.

[ stress this because there are cases in which a ritual binding
seems to provoke illness.” Especially disturbances affecting
sexuality are explained as the consequence of a magical attack:
Ovid tries to explain his impotence by a binding spell, already
Hipponax had recommended a ritual healing for it; and in the
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ancient East, such rituals were quite common.™ A more serious

Ir':stance comes from the Byzantine collection of miracles, the
Lives of the Saints Cyrus and Jobn the Pennyless (Anargyri), a certain

Theophilus had been magically tied hand and foot, and he- -

suffered from almost unbearable pains in the extremitics thus
affected.” The saints advised him to have fishermen fish in the
sea, which he did without even being puzzled by such advice
so great was his confidence in their knowledge. The fishermer;
brought in a small box containing a figurine in bronze that bore
the features of Theophilus, with four nails piercing its hands and
feet. The nails were taken out one after the other, and each time
a nail was removed, Theophilus recovered the health in the
corresponding member.

But this little story—as impressive as it is——does not fit in ve
well with the ideology of ritual binding. It remains vague aboz
the exact nature of the ritual employed (it is his enemies who
wished to do harm to Theophilus, with the help of the demon)

gand it does not fit into one of the five categories mentioned I;
}would be advisable to guard against the idea that binding spélis
:could produce diseases by means of similar punctures made in
‘a figurine. The perforation of the members does not have such
precise and simple consequences— the mechanism is not so
direct.

’Another Christian story, taken this time from the Life of Saimt
Hilarion, written by Jerome, confirms this skepticism. A youn
man fell in Tove with a “virgin of God" (virgo Dei) in Gaza thug;
.an impossible love. Finally, the young man had himself iniéiated
in magic at the temple of Aesculapius in Memphis, Egypt
Returning after a year, he buried "verbal monsters and m’onstrou;
figurines sculpted in a sheet of bronze from Cyprus” under the
threshold of the virgin's house. We readily recognize the com-
bination of the text and magic figurines, which Plato already
knew were buried under thresholds.”® The girl's reaction was
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unexpected: “The virgin went insane; after throwing the cap
from her head, she twirled her hair, gnashed her teeth, and called
the name of the young man.””” The binding magic does not give
rise to a specific disease, but to a total amorous madness.
It remains to explain the other rite, which in the papyrus is
performed with the female figurine. Before sticking the members
with needles, one engraves magical words on other parts of the
body: head, ears, eyes, face, right collarbone, arms, hands, heart,
belly, genitals, buttocks, and the soles of the feet. This list of
parts covered with magical words is not identical to the list of
members pierced by the thirteen needles, as is shown by simply
counting; there are thirteen needles, hence thirteen parts, but
sixteen members to be written on. Nevertheless, the two lists

“are close. There are correspondences (ears, eyes, hands, and

soles of the feet); some differences are easy to understand; the
head instead of the brain (the head is engraved, the brain is
pierced), and the face instead of the mouth (same reason).
Finally, there are some additions like the arms (for a technical
reason: the arms are easy to write on even if they are tied behind
the back, and it is harder to pierce them) and the collarbone,
brought into relief by the gesture of Ares, who thrusts his sword
into it. _ _ .

Despite the differences, the lists are thus very close. The
second list can be understood as the result of the man's desire
to monopolize the erotic relationship with the woman. We can
glimpse the same explanation for the first list, apart from the
collarbone. The magic words to be inscribed on the different
parts are not devoid of sense. They are the names of divinities
and demons, and behind some of them appear known names.
The name of Thoth is thus written on the heart, that of Ammon
on the face, derivatives of the Semitic melech, king,” on the arms
and hands (it is a widespread divine and demonic name, as on
the statuette ascribed to Apuleius and called “King"), and the
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name [AQ, Jahweh, on the head; there is a hierarchy. At any "
rate, the different parts of the body, of which the head forms -

\"the most important point, are ritually dedicated to different
powers, divine and demonic, even though, at the current stage

of research, several aspects of the demonology remain unknown;
“and the consecration concerns, with some minor variations, the

same parts of the female body, which he is going to pierce later.
In the world of the magician, the dedication is only a variant of
the action of binding: already the text from Carystus identified
the two actions. But the magician does not just pierce the
members for the purpose of binding them, he also dresses a list
of the parts and of their superhuman protectors on whom he

: has an influence. Besides, assigning the members to divinities is

-a well-known ritual of healing, called Gliedervergottung (deification
;\\of limbs) by German Egyptologists. Always, the members of the
body are entrusted to the protection of specific divinities, al-
ways, as in our text, the list begins with the head and ends with
the feet”™ Seen from this historical perspective, the magical
practice appears as ecvident reversal of this ritual of healing,
creating not health but erotic fervor.™

This detour via Egypt could shed light on certain facts in
Creece proper, beginning with the nature of the ritual act
referred to by the verb “to bind.” If we again follow the papyrus,
after engraving the sheet of lead, the magician ties it with a
thread of linen to the figurines, saying "Abrasax, hold it tight.”
Abrasax is the demon, the letters of whose name, when read as
figures, add up to 365, the number of the days in a year, he
represents duration, the year, or even better, the Great Year. The
tablet itself is tied to the figurine with 365 knots, the bond
should last forever, and Abrasax guarantees this. The verb used
in his apostrophe, “to hold tight” (katékhein), also appears very
often on the Attic curse tablets; the magician prays one of these
infernal divinities to “hold tight” the victim, in particular Her-
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mes, who draws from there his epithet Kdtochos. Would it not be
possible that someone tied and carefully knotted around sheets
a thread that disappeared in the Greek earth over the centuries?
However that may be, in Egypt a ritual was found that
combines two figurines (with the name of a victim) and one lead
tablet, whereas for the rest of the ancient world, there are only
very rare figurines and a huge mass of tablets. Must we conclude \
that the combination of tablet and figurines was necessary and |
that the figurines simply were lost> The possibility must be |
considered that the images were fashioned with other materials
less durable than lead; the papyrus speaks of wax or clay, two
materials that are not preserved outside of Egypt, and our literary
texts, from Plato to the Augustan poets, often enough mention

istatuettes of ‘wax.®® But even in Egypt, where statuettes of clay

and wax have been preserved, there arc examples of texts with-
out statuettes. The goal of the binding ritual must thus have '
been achieved by the single consecration of the text. This
conclusion confirms what we said about the purely symbolic
nature of the ritual: the effect of the binding did not depend on [
a “sympathetic” act performed with the help of voodoo dolls. ||
The concept of sympathetic magic, however, is still worri-

some; there are always spirits to be exorcized, notably Frazerian
spirits. It is obvious (and already said) that sorcerers did not wish [
to wound the victim's members in the same way that they
pierced the members of a figurine. Moreover, because, as we
have seen, there exists no homology between the performance |

* of the rite and the goal sought after, the sorcerers by all accounts |

did not wish to kill, or bury, or pierce with nails the victims of I}
the judiciary spell of the fourth century. What they wanted was |
to act so as to prevent adversaries from appearing in court or, if
they did appear, to hinder them from pleading or testifying. No
tablet, Athenian or otherwise, earlier than the Roman era ex- |
presses the desire to kifl an adversary; and even later, the ex- |
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pression of this desire is extremely rare, and not only in the:
erotic spells, in which it had no reason for being. This sympa--
thetic homology thus exists only in the mind of a superficial
observer; it is not surprising that it appears for the first time with.
a Christian writer.

Another spirit to be exorcized is the psychological spirit, so
dear to certain scientific ancestors. Could not psychology help
to understand these violent acts, of an unconcealed hostility,
that consist of sticking needles in human figurines, of driving a
nail into a carefully written text of lead> Would not this be a
violence directed against enemies or objects of desire that prove
inaccessible, but diverted and channeled toward substitutes? The
thesis is well-known, but it too raises difficulties.® The first is
that the act of violence is an immediate and spontancous dis-
charge, although there is nothing spontaneous in the rituals. The
binding ritual of the papyrus from the Bibliotheque Nationale is
extremely complex. We must first fashion two identifiable figur-
ines of clay or wax; how much time does that take? Next, the
names of the demons, which are relatively complicated words,
must be inscribed. Then, a long and complex incantation must’
be inscribed and recited. Finally, a hymn must be recited in
hexameters. Among these acts requiring a great deal of concen-
tration, the sorcerer pricks the figurine with exactly thirteen
needles, in precise places, while reciting precise words. There is
no place in this ritual for a spontaneous discharge of erotic
frustrations. And even the rituals that we catch sight of behind
the judiciary spell of the fifth and fourth centuries seem too
complex to suggest the spontaneous outbursts of violent hatred.

But there is another fact, one much more puzzling for those
who believe in a psychological approach. According to Plato, it
was not the laypersons, those adversaries involved in a compli-
cated: trial, who performed the rite, but rather itinerant special-
ists, to whom no one would think of ascribing feelings of hatred
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or frustration. Other literary and juridical texts refer to these
spec{alists, but it is the magic texts themselves that often enough
suggest this hypothesis.® The very fact that the long, erotic
binding rite in Paris comes from a book, from a carefully written
collection of magic rites, shows the existence of professionals;
and the complexity of the rite and its imprecations corroborates

this impression. The professional knew how to make figurines, =
could write, and had a good memory for recalling long oral texts.

This professionalism explains that the text from this book has
been employed several times in real binding rituals, attested by
leaden tablets and spells on papyrus.” the unhappy lover would
thus have done nothing other than follow the ritual course
indicated to him by a professional, performing a particular
igesture, pronouncing a particular word—without forgetting to
pay the professional afterward (the reputation of greediness has
stuck to the magician over the centuries).* Now, such a scenario
no more allows for spontaneity than it does for violence. If it is

really necessary to look to psychoanalysis to understand these -
rituals, psychoanalysis and psychopathology can only bring to

light the very distant. psychological, foundatlo_nS of these rituals. {5
Another observation on the lead tablets goes in the same::

direction. In the cases in which we find—in Athens, Cyprus,
Rome—an entire cache of texts that were not all addressed by
the same person to the same adversaries, we could note that they
came from the same hand (or from a small number of hands);
they were obviously written by the same professional sorcerer.
In addition, there was found in a hoard, next to some ten tablets
all written in the same hand, with identical formulas but ad-

dressed by different persons to different adversaries, a tablet -

bearing the same text but clumsily written by someone who had
not yet achieved sufficient case in engraving texts of this length
on small sheets of lead. Clearly, we are dealing with a sorcerer

and his apprentice.®
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But the rite in the Paris papyrus has more to show We stll]
have to look at the two oral rites, the spell written also on t
tablet, and the hexametrical “request.”

The spell is addressed to the infernal powers:* “I entrust this

binding spell to you, infernal gods HYSEMIGADON and
Maiden Persephone, Ereskhigal and Adonis BARBARATHA, [

fernal Hermes Thoth [more magical names],*” and to mighty

Anubis Psirinth who holds the keys to Hades, to the infernal
gods and demons, to men and women who have died untimely
deaths, to youths and maidens, year after year, month after

month, day after day, hour after hour” It is a variant of a

well-known prayer formula, in which the sorcerer addresses all
the powers of a place, those whose names are known and those
referred to only by their group name, in order to make sure that
no demon or god feels neglected and would therefore take
revenge. Thanks to this invocation, the objects that are depos-
ited go into the possession of the powers and must remain so
forever. '

Yet this is not the central goal of the invocation, Whereas the
gods and the infernal demons are the guardians of the magic
objects entrusted to them, certain other demons have different
but no less precise functions: "I beseech all the demons of this
place to stand as assistants beside this demon here.™ The
sorcerer implores the demons who inhabit this particular ceme-
tery—all the powerful dead that there are-—to help their new
colleague, the deceased, who like them has died before his time
and who has suffered a violent death; and it is at his grave that
the statuettes and the tablet have been deposited. It is to him
alone that the rest of the text is addressed. He is to wake up
and to bring the woman desired, if she is unwilling and resists,
fet him treat her roughly until she comes: “If you perform this
for me, I shall right away leave you in peace.”®

The superhuman and infernal beings who figure in this text
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thus have special tasks. A particular demon is isolated as the
agent intended to fulfifl the magician’s desire, and the others are
the guardians of the magic objects or are the assistants for their
colleague, depending on their position on a topographical grid
whose center is the grave selected.

The final hexametrical prayer brings in a new element.® The
prayer is addressed to the sun: "When you have arrived in the
depths of the earth at the abode of the dead, send, at the hour
of midnight, this demon to me, NN, whose bodily remains 1
hold in my hands [this text must be uttered holding in one’s
hands the magical essence, some parts of the dead person], and
who will come constrained by you, to carry out everything that
| have in my heart, appearing gentle, harmless, and devoid of
hostile thoughts toward me.” This prayer is, so to speak, an
action paralle] to the depositing of the tablet in the grave. The
goal of the deposition was to make the sorcerer’s text reach the
dead person, to go from our world to the infernal world, from
up on high to the underworld. Theoretically, one could stop
there. But the sun is also a mediator between these two worlds,
notably in Egyptian thinking: present in our world, in the
heights of the sky, during the day, the sun crosses the world
below during the night and then encounters the world of the
dead. Tt is significant that the sun must be addressed at the _
precise moment when it sets, that is, at the moment that it goes
from high to low. We may, incidentally, wonder whether this
frequent magical hymn to the sun points not, here again, to a
reversal”” While so many philosophers and charismatics, models
of piety from Socrates to Proclus, passing through Apollonius
of Tyana, adore the sun that rises, the sorcerer, on the other
hand, adores the setting sun.”

The prayer thus adds two things. It guarantees that the demon
will arrive without exhibiting either irritation or anger regarding
the sorcerer (a rather frequent preoccupation that means that

Curse Tablets and Voodoo Dolls 149




the sorcerers protect themselves with amulets); and it forces the

in the grave suffices to bring that about. But two conceptions

concerning the abode of the dead coexist here. On the one’

hand, the dead are considered to inhabit the grave and the
cemetery (that is why one asks for the help of the demons, after

the depositing of the object); and on the other hand, they are
supposed to inhabit a vaguely distant world beyond, beneath

the earth, where the gods also live, to whom the first invocation

of the tablet is addressed, and where the sun spends cach night.

The papyrus mentions the special category of beings consti-
tuted by the dhoroi and bigiothduatoi, those who have died before
their life could reach its fulfillment. The concept is an old one,
these beings appear already in the texts found on curse tablets
from classical Athens. Since Frwin Rohde, scholars have studied

these unruly souls, an inexhaustible reservoir of malevolent spir-

its for the sorcerers.” Having quit life before reaching its goal,

marriage and procreation, they were reputed to be envious of
the survivors and for this reason ready to put themselves at the
service of magicians.
Besides the term dboroi, “those who have died an untimely
death,” found both in the papyri and the actual spells, at least
an Attic spell of the fourth century has an even more telling
expression—if only it were generally accepted. The text, which
deserves closer scrutiny, is written on both faces of a lead tablet;
although a crucial part is mutilated, its sense is clear. The first
side reads like this:* I bind Theodora to the one at Persephone’s
side [that is, Hecate] and to the atélestoi. May she be herself atelés,
and whenever she is about to chat with Kallias and with Charias,
whenever she is about to discuss deeds and words and business
[...] words; whatever he indeed says. [ bind Theodora to remain
ateles towards Charias and Charias to forget Theodora, and
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demon to respond to the sorcerer’s call, which seems a superflu- |
ous action, for one might think that the deposition of the tablet

Charias to forget [. . .] Theodora and sleeping with .Theodo;a.t
The meaning of aelts and atelestoi is controversial. It is clear th a
in the text, the two words are set into relatiorfa.to eac;l; Qﬁ- e;i-
the infernal aidlestoi have a hand in Theodora being a;el esc.1 h-lteor
ally, both words designate someone who has not reach eh l:im
her goal. It is not only Theodora who does not reac ert t;
the same holds true for her words and deeds; there aregs th-s
from Sicily that bind someone into being LII’ISI.ICCCSSfU.l-. l i
also obvious that Theodora is cursed to be unsuccessful m. OVZ
the open question is only what exactly the mfer.na! até’iestm are.
The second face is helpful: “Just as this corpse 1%(?15 a'tele.s, 50 'm'?y
all the words and deeds of Theodora be atélestoi."” It is afsrml :c}
similibus formula that likens the fate of the corpse t(.) the ateho
‘Theodora’s words and deeds; the two Greek expressmllls al‘f:hti ;lz
synonymous. It could follow from this that the atélestol wou b
all the dead; but why would they be unsuccessful> In a con(; !
of erotic contest, it is preferable that they be people who .1e
unmarried: télos, after all, is a common Greek word d.en-_otmi
“marriage”; another text from Attica hopes tbat g:e v;ctlm,rd
woman, should be “without the goal of marriage. T” e-dwol]
atélestoi, in this text, then would be “"unmarried c.mes, ideally
suited to help prevent poor Theodora from marrying.

THE SPELL PUT TO USE

This is what can be learned from the papyrus _book in Pafrls. 1:
constitutes, as we have said, a collection of recipes; thére ore Cli
shows blanks (NN) where individual names would be 1n5§rtc.: .
But we also have—and this is a unique case—six texts ‘cl’latIc ehrlvz
from the recipe attested to by the papyrus.® A study of t est ;
texts reveals two things. The first observation is that the c:opyj;1 ’
used the original text very freely. They of course al.ways put y
abstract information into concrete form, inserting concre
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papyrus that serves as a model or another text of the same

tradition. Again, as with the Fighth Book of Moses, these texts,
although secret, were not transmitted with the precision and

care taken with literary texts. A second and more surprising
observation is that a sorcerer could not, because of this impre-
cision, learn to perform a rite by means of a book. The most
51gn1ﬁcant indication is the making of the figurines. Although
the papyrus prescribes the fashioning of an Ares and a wormnan,
excavations have preserved only female figurines, and even the
so-well-investigated city of Antinoupolis has not yielded a single
figurine of Ares. In addition, the female figurines never bear the
inscription stipulated by the papyrus. This second omission is
more easily explained, The dedication of particular body parts

to superhuman powers constitutes a ritual parallel to that of

sticking with needles, which can on this account be omitted.
The other omission is harder to explain. Perhaps the sorcerer
feft out the mythological scene because it was too complicated
and did not provide any additional benefit. Thus, not only is the
papyrus text more redundant, but because it contains the Egyp-
tian rite and the Greek myth, it is also more learned and
traditional than the concrete performances.

The last question, which brings us to daily life, is that of the
situations, the motivations, that could lead a person of antiquity
to perform a ritual binding. Christopher Faraone studied this
long-neglected problem in a fine essay; to the extent to which
I share the conclusions already expressed in the title of his
work—"the agonistic context’—I shall be brief.'%

Since Audollent, as we have seen, binding spells have been
classified into five categories: juridical, erotic, commercial,
agonistic, and against thieves and slander. To modern feelings,
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names into the blanks (other papyrus recipes even prescribe to
do so); but they also shortened or lengthened their original in -
such a way that it is impossible to say whether it is really our-

these categories lie on different levels: only the first four pre-
suppose a common situation of rivalry (what Faraone calls an
agonistic situation). There are always two opposing parties—
adversaries in court, rivals who solicit the same erotic favors,
cifcus artists or professionals, business competitors. Always—
and this is the central point—ritual binding occurs at a moment
when the result of this confrontation is not yet clear. The ritual
is thus not an act of vengeance that accompanies the defeat, but
rather is a means intended to influence the course of the com-
petition.

We have seen this for judiciary spells: their goal was to make
the adversaries incapable of appearing before the court. Some
earlier scholars, who were disinclined to attribute to the Greeks

i such unfair behavior, interpreted these texts as the expression of
bitterness provoked by loss at a trial. But debate over this was
settled by the evidence of an Athenian text that gives the date
of the trial, with the verb in the future tense.”®' Further evidence
is given by the two cases in which a sudden loss of lqnguage
during a trial was explained by a binding spell." The same
observation holds good for the erctic binding spells. The Attic
text against Theodora is quite frank: ‘[ wish] that Theodora be
unsuccessful with Charias, that Charias forgets Theodora and
Theodora’s child, and that Charias forgets the love with Theo- -
dora.""* The situation of rivalry is obvious; to win Theodora,
Charias (perhaps the father of her child?) must be removed by
means of the ritual. Our modern sensibility is perhaps offended
by the fact that the victim of the ritual act is not Charias, but
Theodora. But the rite functions in the same way as in the erotic
spell of the Paris papyrus book. There too, the recipe assumes
the existence of rivals; in the spell, the sorcerer prays that the
victim would be unable to have sexual relations (very precisely
detailed) with a person other than the sorcerer (or his client).
The actually performed ritual texts, which were based on this
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recipe, very -faithfully repeat this manifestly very important:

passage. The papyrus book also considers the possibility that-
the victim is married. However, the husband is not cast aside
and the woman is concentrated on: “Do not let NN try to see

pleasure with another man, not even with her husband, with the -

exception of me” (line 374), This time the passage is not re-

peated in any of the three copies, because the victims pursued
were not married.

There is, however, a difference between the Egyptian papyrus -

and the Attic text: only the latter tries to reach its goal by
explicitly fostering dissension between a couple. This kind of
text, which is very clear in another Attic text of the fourth
century—I turn aside Fuboula of Aineas, her face, her eyes’ —is
attested to mainly in Greece proper.'™ Although late literary
sources generally accuse the magicians of trying to separate
married couples, and the papyri contain recipes in order to
achieve this, ' these texts are in reality very rare in the rest of
the ancient world.'* Here the usual proceeding is to attract, with
the help of a powerful demon, the object of one’s desire, whether
a man or a woman, whether of the same or of the opposite sex.'” |
We have seen that rivalry is not absent in these texts, whether
the women are already connected with other men or whether
the man is the rival of other potential suitors of the young
woman.

It is Faraone who has called attention to the commercial
spells. Texts have long been known in which victims were
referred to by their profession and targeted by their work:
bind the shop and the professional activity”; ‘I bind the helmet
factory of Dionysios, his house, his activity, his work and his
means of subsistence”; "I bind . . . his craft and his tools." %
Nevertheless, this kind of ritual has not always been clearly
enough distinguished from judiciary spells. It was often thought
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that the professions were only additional details concerning the
persons aimed at. It seems evident, though, that these texts must
be put in a special class, as is shown by a text on lead from the
early third century B.C., coming from a necropolis in Metapon-
tum: ‘I bind the first workshop of these people. I bind 50 tha:cl
they are unable to work, but are unemployed and in IT.IISETY,
followed by the names of seventeen doctors.™ There is only
one explanation.for this curious text: a group of (young) doct.ors
founded a private hospital, the first in the city, no doubt ag.:nnst
the will of an already-established colleague, who thus wishes
them total unemployment.

Finally, for the agonistic spells, it is not necessary to demon-
strate the situation of rivalry. Although there exist some exam-
4 ples from the classical and Hellenistic age, most of these texts
are of a later date. The spells concerning athletes—runners,
wrestlers—are almost banal.!"® More interesting are those con-
cerning the chariot races and that come from the amphitheaters
of Rome, Carthage, or other cities. All of them are of rather late
date.”"" The victims of these spells are primarily drivers of
chariots or their horses. A fairly typical text from Cart‘hage
begins with a long list of names of horses (these texts constitute,
incidentally, the main source for the names of Greek and Roman
horses), followed by an invocation of a demon, which is called
by a whole series of Greek magic words {his secret names) and
by a Latin invocation (of which | keep the unorthodox orthog-

raphy):

excito te, / deiton, dui ic convers/ans: trado tibi os/ equos wt detineas/ illos et
implicentur / nec se movere possent. .

| call on you, demon, who lie here [in a grave, from which the
text comes]: I deliver these horses to you so that you hold them
back and that they get tangled up [in their harness] and are

unable to move.'?
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There are much more precise texts in which the failure of the .
bound driver is described in full detail (and where there is 3.
sudden leap from horses to drivers, easily understandable to the -
concerned sorcerer, more confusing for the modern reader):
I bind to them [to the horses] the race, the feet, the victory, the
strength, the soul, the speed, drive them crizy, without muscles,
without limbs, so that tomorrow, in the hippodrome, they will
be unable to run or walk or conquer or leave the starting gates
or go around the course, but let them fall with their drivers
Bind their hands, steal their victory, their sight, so that they are
unable to see their opponents, rather, drag them their own
chariots and throw them on the ground so that they fall down

throughout the hippodrome, but particularly around the course,
with their own horses. !1?

And as the turns had to be the places particularly favorable for
falls, we see that it is not miracles that are expected of demons.
All this looks quite straightforward. Nevertheless, there are
certain difficulties. Certainly, some of these rites were performed
by the rival drivers themselves (which puts them in the same
category as commercial spells). Towards the end of the fourth
century A.D., imperial legislation is directed against those drivers
who commissioned a binding spell against a rival. The law
threatens capital punishment, in case they should either cover
or do away with the sorcerer instead of handing the sorcerer
over to the law."* But there are more cases in which the rituals
were commissioned by their supporters:'* in a sport which does
not yet know betting, there must be different motives at work '
In the imperial society, the drivers constituted important social
mediators between the elite of their noble patrons and the
masses of their supporters, so much so that each race brought
into play social structures and that the victory of one party was
perceived as the affirmation of ‘a particular social group. The
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agonistic situation s still present, but transferred from the indi-
vidual to the group.

This circumstance becomes strikingly visible when the two
conflicting groups are pagans and Christians, as shown in a story
also reported in the Life of Hilarion. The duumvivi of Gaza held
horse races that caused numerous rivalries between the two
administrators. In this exact case, the pagan colleague mad.e SuTE
of the help of a magician so that his drivers would win; 1jc t.hus
belonged to the saint to help the other duumvir, a good CthS.tIaI'.l,
to wield a stronger magic to thwart the pagan one. The saint is
first reluctant to help, quite understandably; finally, he offers
holy water as an antidote—and, of course, the Christian horses
win. This victory does not help just the magistrate; t‘he_ créwf;
gd.isappointed by the pagan god Marnes, turns to Chrlstlaljnty.

What all these cases of ritual binding have in commeon is that
they are performed in the context of a crisis. It is always a
situation in which a great uncertainty predominates, one that
will be resolved by a future decision, while the ways to inﬂuer.lce
the result are very limited. It may be a matter of people taktnng
part in an imminent trial, merchants or professionals faced with
new competitors (like the doctors of Metapontum), or people
who practiced professions based on techniques difﬁcu?t 1o més-
ter (like bronze founders or potters whose pots broke in the' ﬁr.e
hecause of incantations).'® As a competitor in an agonistic
struggle, an individual needed a strategy for overcoming a feel-
ing of uncertainty increased by that of a certain pc.)werle:.;sness.
The performance {or commission) of a spell made it possible to
regain the initiative and_ the hope that one could_ affect the

outcome. The ritual thus offered both the community and the

individual a means to master emotionally an otherwise difficult

icie 119
crisis. _ - |
The Creco-Roman culture had other strategies for putting an

end to similar crises produced by the feeling of uncertainty.
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Divination thus obtained information about the future, without
one's thinking of manipulating the unfolding of events; it was
enough to replace uncertainty by certitude. On the other hand,
the performance of what we may call positive magical rites was
intended to manipulate and influence the outcome of events by
strengthening the individual’s personal energy (whereas the rit-

ual binding—negative magic—aimed at eliminating or diminish- -

ing the energy of the adversary or competitor). To the commer-
cial spell, there existed a reverse process in order to protect one's
shop and one's work by a charm; in the papyri this rite, which
promised to enrich its practitioners, is called “Charm for Acquir-

ing Business and for Calling in Customers.” To the judiciary

and agonistic spells, there were corresponding practices, which
were considered to procure victory, or amulets, which were
capable of protecting against failure. A papyrus from the British
Museum thus contains a “Victory Charm” and also a "Victory
Charm for Chariot Races”2' A papyrus from Oxyrhynchus
promises “victory and safety in the stadium and the crowds "2
Finally, the amulet of a mime was supposed to procure charm,
physical beauty, and victory “to Sphyridas whom Thinousiris
gave birth to. "3
This polyvalent use of the amulet, supposed to procure both
physical beauty and sexual attractiveness as well as victory, is
very often found in the spells of the papyri. What our categories
single out—victory in a trial, commercial SUCCESS, success in
love—is not always separated in the thinking of the ancients. A
prayer to Helios, in the Papyrus Mimaut of the Louvre, thus
furnishes a long and mixed list of desired qualities: “Come to me
with a happy face, on a bed of your choice, giving me, NN,
sustenance, health, safety, wealth, the blessing of children,
knowledge, a good name, goodwill lon the part of other men)],
sound judgment, honor, memory, grace, shapeliness, beauty in
the eyes of all men who see me; you, who hear me in everything
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whatsoever, give persuasiveness with words, great god, to the
[there follow magic words, the demoniacal name of the sorcerer,
who has become a superhuman being], [ beg, master, accept my
124
Pr?_’;:: 'rather striking list gives the portrait of the id‘ea.tl man as
conceived in Imperial Greco-Roman society, combining what
we would call the social virtues—which serve to secure an
elevated position in its society (a good name, bfmevol'ence,
persuasiveness)-——with what in our eyes constitute private v.srtues
(health and the like), without forgetting “physical beau‘ty in the
eves of others,” that is to say, sexual attractiv.eness_. [tisa 'l;)ngl
tist of goods necessary for social success in th1§ society, an idea
self-portrait that has largely escaped the attention ?f scholars on
the lookout for information about the social history of the
ient world.
anflli?s agonistic model admits of only rare exceptions. There
are only few but striking cases in which instead of the te.rrn
competition, it would be preferable to use jealousy.'” An 1ﬂus1:-rat1.0n
is a text from Cremona, which dates from the very beglnnlng
of the Christian era and in which a certain Q. Domatius curse.s
several persons in order to remain the sole heir, and adds, as if
it were a matter of a votive gift, I curse them at my own expense
so that they perish.”’* This text might just happen to be a
pathological exaggeration of rivalry. There is.also the c‘ategory
of spells directed against thieves and slanderers, which C}jn
hardly be called agoenistic. But we can understa.nd hO"N this
category fits into our analysis and why the a?nc1§nts d]d not
separate it from other binding spells, with which it shares n}c:t
only the external form of the lamella of lead buf alsodt:;
depositing in wells or in the sanctuaries of the chthonian go ;
It is always a matter of past events, misfortunes already un EL;
gone, but for which the person responsible is often unknown:
What this kind of spell has in common with the other categories
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ivinity against
is that here again, it is performed in a crisis provoked by a lack against herself. She inVOkeS, the .Wrat}; Oft}t:e j&g;slstypufishes
of information, this time concerning not some future situation herself in the event that she 1532gu111.:y: that i O ot to the
but the person who can be accused of committing the crime. In her by sending her an illness.” It 1-S : pr(})lcesihanr); conditional
this situation of uncertainty, it is once again the powers down ancient oath, which also was nothing ot kel;he S th, the person
below who help. They are considered to know the victim and curse directed against the person who gf:o If if thefperson was
to punish the crime. It could also be hoped that the sorcerer called for divine wrath on h1m€.,elf or e}:se it existing be.
would find the guilty one; among other texts, the papyri offer guilty of perjury. We once again nOte,stg © e
recipes making it possible to find a thief ™ : tween the binding spell and the curse.
The first texts of this kind came from the sanctuary of Deme-

ter in Cnidus, made famous by the excavations by Charles _ VIEWPOINT OF THE VICTIMS OF RITUAL BINDING
Newton. Since then, examples have been found throughout the

- ing the victim
whole ancient world, including the British Isles. The sanctuary  In what circumstances could someone thgﬁi Ofebrzmti o defenses
of Cnidus, and it alone, also offers another kind of text for of an instance of b"“di”,g spell, 'and v aW;\; this question for
defending oneself against the accusation of magic. The most - against such an attack? [t is no 33513]{;?33 11;/{3 do not have, as a
typical xample runs as follows o - ;ha” dfor 'tlhz Zand:i?ti:;r V\;ith the exception of three

r of fact, detailed desc ' , ,
Z:éilotes dating from late antiquity and related earllffr,Jch r?l:z
concerning the Virgin of God from Gaza, reported ‘;HT }zophi,
Life of St. Hilarion, and the later ones on Theodorus an

Antigone dedicates to Demeter and Kore, to Pluto, to all the gods
and goddesses who surround Demeter. If I gave poison to Ask-
lepiades or if I intended in my sout to harm him, or if | called

his wife to the sanctuary and if I gave her three half-mines for lus, told by Sophronius.
her to cast him out of the world of the living, let Antigone go d

The cases of Theodonis and Theophilus suggest a prol(_:z:‘
up to the temple of Demeter, burning with fever and let her not _ that unfolds in two stages. Everything begins Wlth an inexpli .
succeed ir obtaining the favor of Demeter, but let her suffer great 1 _When the saints are consulted, they decla.re an attac
pain. If someone spoke to Asklepiades against me, and if he ble n-ess . tter of finding the magic object respon-
tempered vith a woman by Wing her money ., 11 - O'Ena'g[c‘:lel: fcEecI:oillfim;ln the diagnosis and to undo the effects
sible in O i bjects are
The second part fits into the typology already analyzed, that of the magic. In the case of Theodor;S, t}fleuzag[lﬁalt}?ejcase of
of the spell against crimes or slander committed by persons disinterred from the threshold- of }:5 gvect.g in the sea—an
unknown. The first part contains the defense of a woman, Theophilus, it is necessary to find the obj
Antigone, against the accusation of having attempted to poison oin is simpler and, at the same time, less
a certain Asklepiades or having incited another woman to do so. - The case of the VITEIn 18 smper @ hl t is absurd and aggres-
All this clearly has the air of mageia, of veneficium, and the meeting logical. We are dealing with behavior t- : life and social role of
in the sanctuary to obtain the poison has a surprising parallel in . sive, contrary to everything that t.he.pTIOTh is devoted to God
Cicero.”" The defense of the alleged witch consists of a curse the victim lead us to expect. A virgin, who

1 135
easy task for saints, one suspects.
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- and who therefore resisted the advances of a young lover, is

suddenly seized by a frenzied love, ecstatic and without contro
The saint is consulted; he diagnoses demonic possession resul
ing from an erotic binding spell and then exorcizes the demon..
Although the author meticulously describes for us the making:
of the magical objects, he does not, however, make the suc.
cess of the healing depend on the detection of these objects. It
is a literary rehandling of which Jerome is fully conscious: “The
saint did not wish to give the order to seek out the young man
or the statuettes before the virgin is purified, to avoid giving the
impression that the demon had gone away, freed of the incan-
tations, that he believed the demonfs words, for he knew that

deOl’]S are deceitﬁl] and Clafty iﬂ Orde]’ to ImpOse them"
Selves.”iaﬁ

The saint obviously knows the protocol to follow in such a
case, but if he had first found and destroyed the sacred objects,
he would have allowed the demon to g0 away without having
been able to make him swear never to return. In closer analysis,
it appears that this departure results from the superposition and
combination of two demonologies, that of possession and that
of the binding spell. Although they were acquainted with pos-
session and exorcism, the pagans did not confound them with
the binding rituals, where, in their eyes, the demonic helper of
the sorcerer did not possess his victim, but tortured him. It is
thus the Christians who broaden the field of exorcism by making
it the most common means for resolving any problem in which
superhuman forces come into play. Always, they exorcize the
demon with the help of a more forceful name than the one that

had forced the demon into the victim. ‘I adjure you in the name
of the living god,” in a Jewish exorcism;'"” I adjure you in the
name of the Nazarene, Jesus Christ, and the holy apostl
the Christian liturgy. '

The rare cases from the pagan world yield further informa-

LI
es,” in
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tion. Take the case of Germanicus as recounted by. Elcitusi.tgz)z
prince, hitherto healthy and strong, is :.sudder?li stricken ;«;medy
inexplicable illness from which he dies, wit O;ti;:);nd e
capable of helping him. c?ome?lne susp:l;tsai ger:; cthe wnd seeks
of it: "One found in the grou in ‘
Zﬁ:ns of human bodies, inca];nt;tion: ;?Ctsb;??ézi sa;;;l:: ;fo
ermanicus inscribed on table , ash
g;r?eaclln ;nszfll of rot, and other thh‘qgs b”):r3 9whicln one thinks of
dedicating men to the infernal divinities. o
Sudden death leads to suspicion of m§g1c.- ef carch
confirms these suspicions and points in the dIrecF1on _o i nore
searching diagnosis, that of a binding -spell. Tac_1t;115t}115 eVip;tim'S.
he mentions the typical curse tablets of lead with the

ich must
" pime, the magical essence taken from a tomb and whic

ins the
have served to obtain the help of a demon; he als}(: e;(plams1 ;
' indi i ith the goal o
i ding as an action wit
rocess of the ritual bin |  witk soal <7
]Zledicating (sacrare) a man to the infernal divinities, whl}r(‘:h ,
tnat the
i firm. We have already seen
non-Attic texts on lead con ] e
verbs with the root “to bind" are often replaced by verbs
denote consecration, _ -
We could consider Tacitus’s story an example of 11t§rature *
i VEr,
can be exploited only with reservations. Wehknow, ciwe r o
i i ort cas
inscripti the imperial era that rep
several inscriptions from ra ort cases O
unexpected death resulting from a magic intervention, 1:’:0 no
. i Sorcerer.
i0s i to punish the unknown
of them, Helios is asked ' ! one
text, the grave inscription for the wife of an off.lc_er V\lf]h > e
die(i at the age of 28 after prolonged 1mmob111}tly,1 e "
i i mu
incantation responsible: "Cursed by incantations, she lay
d
for a long time"—perhaps in a coma that the contempior r);
0
doctors did not understand?'* Whatever the reason, t}: ce es‘na\l
: ' metrica
i ' ill punish the perpetrators.
or the infernal gods wi L e
i ipti i rial era, now at the museum ,
inscription from the impe a, ne _ Verons,
is even more touching: "Growing in my third year, [ w P
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tureﬁ and killed, while | could have been the delight of m .'
mother and father; the cruel hand of a witch (saga) took rng E

W]i'le he emains on € an d Y he a Pa €n
He s T 1ns t]l earth dh rms b T art rents
- L

beware of your children so that the pain does not end up filling

vour heart."'*

The cituation i .

. e sﬁ;atlon is ambiguous: are we facing a sudden and

| - g
xpected death attributed by the parents t6 the intervention

of a wi is 1
witch, or is it a matter of one of those child sacrifices

m . . :
entioned by so many stories? We shall never know. The first -

hypothesis, however, seems more prabable
Therz bare still other cases. There is the funny anecdote
report i i
topa .e v Cicero about Curio, who attributed his forgetfulness
n incantation made by his adve
rsary. Because the story i
completely serious, we mu i i
; st not expect concrete i
. us, v proofs of it. It
is nev&;rthe]ess significant that we are dealing again with some
one who proves incapable of i ,
whe playing the role that w.
of him, like the virgin of Gaza. e expected
Llsamus, another orator stricken by a malevolent magic
speaks of it in his autobiography.’* In the middle of a highl ’
su. |
; ccessful career, he was attacked by headaches so violent tha}’g
. o ‘
e :;r]anted to die: “I avoided all the books containing the works
e ancients, | avoided the writi
, iting and compositio
of ¢ n of m
1 raglon:{ and 1:11y eloquence was undone, even though my pupi]lsf
oudly demanded for it.""* To thi
: this malady was added
an arthritis that ham i e
pered his movements. Th ]
. . . The cure is performed
in i
o tw?C phhasefs. Ahdream first revealed that Libanius was the victim
witchcraft, then his friends b i
, egan looking for tr
remedies.' Libanius did i e
not believe in the di i
- . j e diagnosis—but he
ad tlo vield to the facts: "However, a chameleon turned up in
m .
12 C 1;;1ssroom, coming from | don't know where. It was a very
" .
o chan“{eleon and had been dead for several months, but we
: w}t at ;ts head was tucked between its hind legs, that one of
s front legs was missing while the other closed its mouth to |
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silence it." Although no lead tablet was found, this discovery
pointed to ritual binding. The chameleon had its head turned
around like the cat of the Santones, a symbolic expression of all
the misfortunes that had to befall the victim, and the missing
leg and the leg that closed the mouth more specifically repre-
sented what someone wanted to see happen to Libanius, the loss
of movement and speech. After this discovery, the healing was

not long in coming. In another discourse, Libanius suggests that

it was some colleagues who had practiced this feat of magic; the

fact that these same colleagues in turp suspected Libanius of

having worked magic might explain the skepticism he affects in
146

his autobiography.
The final case belongs to quite a different category. It is an
bracle that was published not long ago and that poses very
interesting problems; the text was found in the Ephesus excava-
tions, but it concerns another town in western Asia Minor,
difficult to identify. The town had suffered from the great plague
brought by the armies of Lucius Verus from Mesopotamia in 165
AD. An oracle was then consulted, probably that of Apollo at
Clarus {we know other oracles regarding this plague and who
came [rom this sanctuary), and Apollo gave a strange answer.
The townspeople hould obtain a statue of Ephesian Artemis, all
in gold and carrying two torches {not the image, thus, of the
multimamma that does not carry torches); install it in a sanctuary
of Artemis Soteira, the "Savior; and organize a festival. During
the festival, the torches of the goddess then would melt the wax
figurines made by an unknown sorcerer.* '
The plague thus was attributed to the binding spell of a
sorcerer. Sorcerers could be thought to act against a whole town;
when contrary winds had slowed the supply fleet for Constan-
tinople and thus created a public uproar, the emperor Constan-
tine executed the philosopher Sopater because he had, “through

an excess of cleverness,” magically bound the winds.'*® Sopater
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E:egsal;mali:ﬂ]y had done nothing at all; he just happened to be a.
Sorcere;; ‘L l:(s)o}}]);)ctlsr ha‘;::d by some powerful figures at court. The
ierer who b wor I‘ed the plague remained unknown: it was |
et e the ;t)ha.gue, ike the hunger in Constantinople—alone
The orocuced th 1§ redsponse,- nor were magical objects found,
fos e ngrm:une c;o_lely by divine intervention that melted -
the figurines Art‘:;ne;:] k:e}:vunjl?gs cilid o vhere Lo find
o , . € destruction of the magi '
o Jf:‘;s te}lllone, here even only symbolic and imaginary, suff?ci?:i
e ! e town (_)f the consequences of this magic attack

Suspecteda:a p;rtrcz]arly two situations in which the ancients
e deathgthain , more .precisely, ritual binding: disease or
e death was .medlcai'fy inexplicable; and unexpected
P x;;zzele pr;)f:ssmna]l failure. We might hesitate to class
| '?*s of the girl of Gaza rather as a diseq -
E:zﬁz::;ss;l fiz‘l]llure. What matters is that not every ZZSS 1roaf
protess: ilure or disease finds such an explanation, but onl
at escape the reasoning of the medical or profession

technician. The pl

: plague under Lucius Ve

. rus b

category; in other oracles, the pl . belonged to th

of t]he gods or of the infernal her
explanat i

he};)da(:h ::Yarsec:ltsezae.f Ehe alAlments of Libanius, arthritis and
o] pr;tection (Zuzho;sse ;:l;)f;;%ases agai}rllstfwhich amulets could

prov /St epsy or the fever.'® As in the e
mEdicz}jZ?:ag::; i!r;naglc always served to explain what escaper;
el ¢ 's; even f.‘he‘ skeptical Pliny knows of ailments
. lcc . a magical cure might be advisable %
Satios Zsfs;(jzaici;alll;re dlS ean rrllore revealing of what the accu-
foon of for N l_r;ng implies in thq ancient societies, The
v who nogl s his speech for the defense, the teacher of
roooric who r Stronger wants.‘to speak, the chaste virgo Dei who
e sbout eets, her hair flying in the wind and shouting
a young man: all are behaving in an unexpected

y
al

is
ague is explained by the wrath
oes, which enters into the same
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way contrary to what the society expects of them. Such behav-

jor, which would be completely remiss if it were under their

control, might jeopardize their privileged social position. There-

fore, explanations attributing odd behavior to a binding spell

implied that other people, sorcerers and demons, were respon-

sible, and an exorcism could reestablish the former social posi-

tion. Tt must be stressed that society accepted this strategy. It is
not an individual subterfuge meant to protect oneself from the
consequences of a reprehensible act {even in the case of Jerome's
virgin, in which the saint seems to have had some doubts:
Hilarion had a long talk with her and pointed out that one never
should give a hold to demons. . . .} but rather, it is a legitimate
way offered by society, not the least to its prominent members,
to resolve a limited crisis that, ultimately, could have endangered
its cohesion, even if, in the case of Curio, Cicero was certainly
not the only one to smile. It is also an efficient strategy to explain
maladies that defied scientific medicine, without jeopardizing
the status of scientific medicine as such. That does not mean
that the strategy was not vulnerable to personal misuse. Curio,
after all, came rather close to it.

We do not know whether Curio really went to the trouble of
searching for the magical object; it seems doubtful that he did.
At any rate, the scarce information we have about how to undo
ritual binding makes one thing clear: the most important step
was to find the magical object. This fact clearly appears in the
stories about Theodorus, Theophilus, and the virgo from Gaza,
as well as in the experience of Libanius and in the papyri; in
each case the spell loses all its power as soon as the lead tablet
and the other ritua! objects are found. That is why they must
be hidden as much as possible, even thrown into the sea; at least
one lead tablet was found in the sands of the Mediterranean.
On the other hand, it could be important to undo the binding
again; therefore, one papyrus advises marking the spot where a
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destroy them: that is what Theodorus did. In the Ephesian
oracle, the destruction of the figurines is paramount.
On the other hand, there were cases (like that in th

oracle) when it was unnecessary to find an object, at least the

account about “godly” Plotinus concentrates on the battle of the |
otinus wards off the magical attacks of an enemy -

minds. Pl

(typically enough, an Egyptian philosopher), relying solely on
his powerful soul, The philosopher Maximus, Julian's teacher,
saved his pupil Sosipatra (one of the few female philosophers of

later antiquity) in a similar way, having heard that she was
plagued by erotic magic." In the spiritualized world of theurgy, -

the countermeasures against harmful magic take philosophical
and spiritual forms; there was no necessity to rely upon the
material world. The story that Saint Hilarion talked to the
demon and made him leave the virgin of Gaza long before
the magical objects had been found, expresses a similar concern,
this time in the service of powerful Christian spiritualization,'s*

If in the imperial era, it was apparently enough to find the

curse tablets or the other magical objects and to destroy them,

things are less clear in earlier times. Countermeasures seem to

have been more complicated: the ritual binding asked for a ritual
unbinding. This could be difficult; a spell from Republican Rome
even asserts, “Nobody shall undo me if not he, who did this. ">

Despite this assertion, there existed specialists for these coun-
territuals. The comical

poet Magnes, a contemporary of Aris-
tophanes, combines interpreters of dreams and “un
late lexicon on the Attic classics expl

means "to untie a man under a spell.

tiers,” and a
ains that "to cleanse ritually”
"% Such rites were cathartic
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curse tablet was buried. There is even the advice to hang the-
magical ring or tablet on a cord into the sea or river in order to-
recover it again for undoing.'s! Perhaps it was enough to find -
the magic objects, but more probably it was also necessary to

e FEphesus

i lar
nd brought healing, as did the dreams; witness the popu
a ! . -
healing sanctuaries of Asclepius or Amp}inarlaus: enoch how
idence from the classica ,
The most spectacular evi o
ever remains more than doubtful. The tomb of the Kef:"amfal s,
| indi 1 ne in
which contained not only a binding spell but al\sxc/)ha irl .
3 H 156 en e _
i ised its excavator.
its container of lead, surpr _ . ‘ |
tones were opened that had remained intact since the }:;13551(\:511
- f the grave
discovered. The content o
era, an unusual fact was "
was so much in disarray that the excavator thought that the b.o y
i iner,
of the deceased had been cut into pieces, and t-hat jche ilorcultabeen
the cover bearing the inscription, and the figurine kat e
i o]
intentionally separated from each other. This he too

i i i i iatel
countermeasure against a binding ritual introduced immedia dy
i oceea-
* after the burial and detected shortly after this. Such a pr

i i the
ing, however, appears highly improbable in t;(.a hght off the
5 i i far, and the final publication o
evidence investigated so far; . . he
ave refrains from such an interpretation, and rightly so
ithhough it would have been a most spectacular case.

AN EASTERN PREHISTORY

East,
Magic, the Greeks and Romans tell us, comes from ;}(x/e ot
’ i tians. We
i cially from the Egyp
from the Persians and espe . ’ . We have
: i i t not be considered an obj
seen that this assertion mus ¢ o
true historical account, but a definition of the placz O;C\;{med ;r
' i the Komans.
iC i inking and society of the Greeks an
magic in the thinking a ek the Romats.
i to brush aside the qu
It is not enough, however, sesti -
relations between Greek magic and Eastern magic. AS;e : f
) . . . 0
the mdgos appears for the first time in Greek thh.a 5111 b]lecd 5
the Persian kings, Heraclitus; and in the domain of'rltu‘a in ib]i
notably, a certain number of Eastern practices make it poss
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to establish extremely suggestive parallels with Greco-Roman -

magic.

These parallels, however, point neither to Persia nor to Egypt,

but to Mesopotamia, which has had a long tradition of magic. -
Although the texts attesting to it come mostly from the royal :
library of Assurbanipal in Nineveh, we. glimpse a scholarly

transmission that continued over the centuries and that survived
at least up to the era of the Seleucid kings, if not until later
epochs. The history of this tradition is still widely unknown,
however, the indications that we have point to a consistent
picture. In the walls of the chamber of the palace in Antiochia

where Germanicus was the alleged victim of binding magic, -
magic paraphernalia were found; and the chameleon was found, -
after a long search, in Libanius’ lecture room, presumably thus-

on the floor or in the walls. Now the Assyrian texts, in their
accusations of witchcraft, describe the depositing of magical

objects in the walls.!®® A Greco-Egyptian recipe on papyrus gives
directions to perform a rite “on the banks of the river, where no -
man’s foot has trod”; we find the same instruction, almost liter- -
ally, in an Assyrian rite that i also otherwise rather close to it -

in detail."*" Eyen more significantly, the name of Ereskhigal, the
queen of the Sumerian hell, disappeared from documents for
almost two thousand vears only to reappear in the magic papyrus
books and on the curse tablets. "> The same tradition stands’
behind the Fphesian oracle that advised the melting down of
the wax figurines that had caused the plague. To burn or melt::
figurines is a current practice in Mesopotamian cathartic and"

exorcistic rituals, thus giving its name to the main ritual books "
on the topic. 62

What strikes the observer in these two magic cultures are the
affinities between the texts (and the rites) of the Assyrians and:
those of the Greeks, notably in the world of ritual bindin
Certainly, many of these resemblances are not specific. Tt ig
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rather common in many cultures to make figurines of tlé: ;;E;
tim,'® to determine its identity with the help .of what fth; | ;rom
call "magical essence,” for example, hair or ple(.:es of fa r1t<.:e o
a garment belonging to the virtim,'® and finally, to ithese
victim'’s figurine up in fetters.'” The custom of dep.osgmg e
figurines in graves is much less frequent; as f.or their ]ep9; o
in the grave of close relatives, it is mentioned on yhlt e
Assyrian Maqltt and in Plato.'s It is also very .rare t;dl ©
victims name must be inscribed on the left thu?ih, W 1fr0m
stipulated in the Assyrian texts and is found on a _gur:r;ie o
Attica and two figurines from Etruria.'® To .depos1t 5}11 gl'lctim
under the doorstep is a way of making certal-n thellt t e. vsdure
will, sooner or later, get into contact with 1t,».th1; péc;]cztian
éppears in the Maqld, in Plato, and, much later, in the Chrt
H 3 109
ﬁc%?]r:.list of functions allotted to these rituals is r‘learly ;:l
close. " If we set aside the more important roIfa .devolc\ifmg trlll;) "
the magic rites in the protection against n?allcm_us. e:;lc; o
Assyria and the absence of agonistic spells in s-oc1etlesl e
not have sports, the list is still the same: assistance in f .
affairs, either to make a conquest of the pEr‘S?I? _10ved (ci)rﬁoa,lgly
him or her back; assistance in commercial actwﬂl:ses,- a'n , r}l1 i;
in the Babylonian and Assyrian society, in which hl(;raf'c ihe
much more important than in Greece, assistance for c}j ming o
anger of a superior, which teturns, much later, in the mag
i of imperial Egypt.?
pa?f}’}r:;sz res:mblanci}; are too obvious to be ohly the Tes‘ultt ]::
convergences. Now, the Babylonian and Assyrian magl.cd liable
business of well-trained specialists, possess?rs of (?ons: e_tion-
knowlédge, who therefore enjoy a rather high soc1e-1‘li p]?-Sl ‘ n
these specialists converse with kings, even Selet;cn. !tha;m
They also can travel. Walter Burkert has stressled t 1(.3 Tmp o
role that these itinerant specialists had in the orientalizing ep
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concern us here date from the fifth and fourth centuries and for:
the same era Plato attests, for Greece, the existence of gtinera :
specialists in magic and ritual.'”® We recall that we have trac nd :
;the history of these specialists since the era of Heraclitus, an N

in which the Mesopotamian world, through the Persian émr ‘era‘:
reached the borders of Greece. Nothing would be simpler 5}1:; :

t6 imasi .
0 magine contacts through these itinerant magi, traveling on

the excellent roads of the Persian empire to lonia and Attica
There is a fundamental difference, however. In the Meso ‘0
tamian world, we can make out two types of magic texts ]':h- :
exorcisms built on the accusation of magic, and active m:at i y
two types of magic that are strictly separate. Exorcism, e grCr
sented by some great books like the Magqlti and the éhulr3 .
serves to heal or to protect oneself.™ The rite will lead to 3:[’
healing of illness, but will also repair the social failures and Iacl:3
of success caused by the intervention of a demon, triggered by -
a sorc.erer or witch. Also, the rite constitutes a I;recaution fo}rr
guarding against attacks foreseen by divination. In the thinki
of the neo-Assyrian texts, the sorcerer's intervention destroys tﬁg
protection of the gods who usually defend humans agair:sft th‘e
demons’ evil influences. The purpose of exorcism was thus te
restf?re this protection and this divine benevolence. Activ:
magic, moreover, attested to by many so far uncollected texts
concerns practices for providing assistance in various personai
Problems, such as love, commerce, and social status, '’ All thi
is what can be called positive magic; whereas negati\.;e harmﬁj
magic is punished with death, all these practices acc;rdin t
the Assyrian laws, are perfectly legitimate,'7¢ lnjurifous ma icg .
the other hand, is not attested to in the archaeological mgatér?;;
from Mesopotamia; there are neither voodoo dolls nor lead
tablets from the Near Fastern Bronze age, in marked contrast io
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of early Archaic Greece. Yet the most similar practices tha

the Greco-Roman world, We know of these rituals only through
the accusations contained in the exorcisms; and these accusa-
tions depict an entirely fantastic and swrealist image of the
sorcerers and their rites. There is an obvious conclusion, that
these tites existed only in the imagination of the exorcists—a
situation that closely corresponds to what Evans-Pritchard found
among the Azande. Harmful magic, the binding magic per-
formed with the help of figurines, did not exist in the Assyrian
society.

The Assyro-Babylonian world thus knew of the binding spell
only in the theory of the accusation, whereas the Greeks prac-
ticed it. This surprising difference is explained by the very
mechanisms of transmission. In_the Babylonian society, these
irites were indeed conceived of, but, out of a fear of sanctions,
they were not carried out. The absence of their practice did not
prevent people from believing in their effectiveness, however.
When these rites were transplanted to a different society, which
was unacquainted with such sanctions {and Plato explicitly at-
tests to this for Athens), there was a great temptation to make
these rites a reality, and nothing stood in the way. Quite the
contrary: the competitive and unhierarchical society of the
Creeks incited the use of this means of self-affirmation.

One question, however, remains open: that of chronology.
While in Attica, the attestations begin in the course of the fifth
century, there are texts from Sicily and Magna Graecia that
already date to the later sixth century.'” There are two possible
explanations. Either the practice started in Attica, but then the
Athenians wrote their early spells exclusively on perishable
matter, such as wood, papyrus, and wax, and only later started
using lead, it is a perfectly reasonable option. Or the rite came

from Sicily and Magna Graecia into mainland Greece; this origin
would tie in with many details of afterlife and eschatology
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developed in Western Pytha
Athens.'™ For the moment. t
it has become increasingl;r
Greece, the practice of ritual
fourth century (3 date favored by an earl

ars? and that it did not originate from
enlightenment, '

gore'anism and brought later ¢
here is no convincing answer. P
clear from archaeology tha.
binding had begun well beforé-lth'
ier generation of schi;

a breakdown of Greel, |
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LITERARY REPRESENTATION
OF MAGIC

THE LITERARY and epigraphical docu-
mentation for ancient magic and its rituals
! sets in towards the end of the sixth century
p.C. The lead tablets begin to be numerous in the later
part of the fifth and the first half of the following century;
this first peak is caused mainly by the Athenians and their
passion for writing. Curse tablets become much rarer in
the Hellenistic era to peak a second time in the imperial
epoch; here, they are omnipresent, from Arabia to Britan-
nia, The Egyptian finds belong to the same epoch, both
the large papyrus books and the single spells on small
sheets of papyrus, whose number is still rapidly growing.
On the other hand, in the Hellenistic epoch and the
beginning of the empire, there exist some literary texts
that describe magical practices in colorful detail. It is
tempting to use them in order to fill the gap in the
epigraphical documentation, and too many scholars have
uncritically yielded to this temptation.’
But this procedure is dangerous. Works of literature
have their own laws, and it is always risky to disregard
laws—although in this case, the literary critics long con-
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more texts, “Neue Fluchtafeln,” Ribemmisches Museum 55,' LQ };
pp. 62-85, 232-271, with important discussions of Ziebart

1899.
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3. Auguste Audollent, Defixionum tabellae {Paris: Fontemoing, 1904).
4. John G. Gager (ed.), Curse Tablets and Binding Spells from the Ancient

. Aeschylus, Agamemnon 306. See Jacqueline de Romilly, Magic and

. Pliny the Elder, Natural History XXVIII, 19, Tacitus, Ansals 1l, 69f.

. Plato, Republic 364 8.C.; see the catalog in Ovid, Metamorphoses X,

. Plato, Laws X1, 992E-993A. The theory is missing in the short

. Harpocration and Suidas, s. v. kataden.
10.

. More recent research has adopted this terminology by making it

World (New York/Oxford: Oxford University Press 1992, 168
texts); David R. Jordan, "A survey of Greek defixiones m;t in-
cluded in the special corpora,” Greek, Roman and Byzantine Studies .
26, 1985, pp. 151-197; this index contains bibliographic data for '
one hundred issues, and also mentions a much greater number bf'
texts as yet unpublished. See also Jordan's Contributions to the Study

of Greek Defixiones, University of Michigan, 1985, and among

earlier publications, Erich Ziebarth, "Neue Verfluchungstafeln aus

Attika, Béotien und Euboia,” Sitzungsberichte der Preussischen Akademie

der Wissenschaften, phil.-hist. Klasse 1934, 1022-1050, Werner

Peek, Inschriften, Ostraka, Fluchtafels (Kerameikos, Frgebnisse der

Ausgrabungen, Bd. 3) (Berlin: De Gruyter, 1941), Wortmann

1968: pp. 56~111; and the index of Latin texts in the appendix

of Heikki Solin, Eine neve Fluchtafel aus Ostia {Comment. Mum. Litt,

Soc. Sc. Fenn. 42:3), Helsinki, 1968; Wortmann 1968, pp. 56—

ti1.

Rbetoric in Ancient Greece (Cambridge, Mass.: Harvard University
Press 1975), p. 13; and Christopher A. Faraone, Classical Journal
89,1993, p. 4f,; see id., "Aristophanes, ‘Amphiarau, fr. 29 (Kassel-
Austin): Oracu!ar response or erotic mcantatlom Classical Quar-
terly 42, 1992, pp. 320-327.

(Germanicus); 1V, 52 (devotiones against the prince); XII, 65 (devo-
tones against the empress); XVI, 31 (devotiones in Caesarem); add
IV, 22 (a woman who drove her husband mad "by spe]]s' and
witcheraft," carminibus et veneficiis); Cicero, Brutus 217.

397-399.

survey in R. A. Markus, "Augustine on magic: A neglected semi-
otic theory,” Revue des Etudes Asgustiniennes 40 (1994), 375-388, esp.
376f.

PGM V, 321-331.
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more subtle; see Faraone, in Faraone and Obbink, Magika Hiera,
pp. 3-32.

12, Attested well into pagan and Christian late antiquity: Libanius,

Declamations XLI, 29 lists, among the many misdeeds of sorcerers,
their faculty to bmd tongues; in a similar list, Arnobius, Aduersus
nationes |, 43 writes of “binding in silence," “ora silentio vincire”;
Zacharlas Life of S. Severus 69 lists the content of magical books
sequestrated in 490 AD. in Beirut—among other things, recipes
to “commit adultery, murder and theft, and to be acquitted in a
trial’—the combination has its obvious charm.

13. Sophocles: Christopher A. Faraone, “Deianira’s mistake and the
demise of Heracles: Frotic magic in Sophocles’ Trachiniae," Helios
21, 1994, pp. 115-136; in general, John J. Winkler, The Constrasmts
of Destre Tke Anthropology of Sex and Gender in Ancient Greece (New
York/London: Routledge, 1990), see id., “The constraints of Eros,”

% in Faraone & Obbink 1991: pp. 214-243. In the preceding lists:
"uxoribus et liberis alienis sive illi mares sunt sive feminei generis
inconcessi amoris Aammas et feriales inmittere cupiditates,” Ar-
nobius [, 43, “to break marriages, to make a woman love against
her will," Zacharias, loc, cit. ‘

14. Arnobius, loc. cit., “in curriculis equos debilitare incitare tardare."
See Henriette Pavis d'Escurac, “Magie et cirque dans la Rome
antique,” Byzantinische Forschungen 12, 1987, 447-467.

15. From Delos, Philippe Bruneau, Recherches sur les culies de Delos a
Vépogue bellénistigue et 3 I'époque impériale (Paris: E. de Boccard, 1970),
pp. 6350-655; from an unknown place in Asia Minor Christiane

Dunant, "Sus aux voleurs! Une tablette en bronze a inscription '

grecque du Musée de Geneve," Museum Helveticum 35, 1978,
pp. 241-244. To Hendrik S. Versnel, these texts are ot a matter
of defixio, but of “judicial prayer”: “Beyond cursing. The appeal to
justice in judicial prayers,” in Faraone and Obbink 1991: pp. 60—
106, see Versnels papers “Les imprécation et fe droit," Revue
btstonque du droit francais et étranger 65, 1987, pp. 5-22 and "Lempm-
pévos. The Cnidian curse tablets and ordeal by fire," in Higg

1994: 145-154.

16, Winsch 1897: no. 45; katadd kai oUk Gualvoe: Athens,

400-350 B.C.; A. Wilhelm, Oesterreichische Jabreshefte 7, 1904, 120~
122. For the exorcist, dvalvrns, see later n. 155.
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17. Audollent 1904: 49 (Gager [1992] no. 44). In the presentation,

18

19

20.
21.

22,

[ have tried to structure it.
. For Sicily, L.épez Jimeno 1991. no. 3ff, for the imperial epoch,
see earlier, n. 12.
. Audollent 1904: no. 111,
Audollent 1904: no. 93a.
Sicily: Lopez Jimeno 1991: p. 89f. Attica, e.g., Ziebarth 1899;
p. 127, no.24 kataypden kai kararids.
In early Sicilian texts, Lépez Jimeno 1991: p. 71 (éyypdow).
120 {amoypdyw). '

. Robert 1936, no. 13 (Jordan 1985a; p. 64), (Gager 1992: p. 19).
. Audollent 1904: no. 2B. '

5. Audollent 1904: no. 129.
. The sanctuary of Demeter in Corinth, R. Stroud, “Curses from

27.

Corinth,” American Journal of Archacology 77, 1973, p. 228; of De-
meter Malophoros in Selinus: J. Heurgon, Kokalos 18/19, 1972/73,
pp. 70-74 (Bulletin Epigraphique 1976, p. 824). of Demeter on the
acropolis of Mytilene, Caroline and Hector Williams, "Excava-
tions at Mytilene 1984," Echos du Monde Classique 32, 1988, p. 145,
a whole series comes from the sanctuary of the divinity of the
thermal springs of Bath, Minerva Sulis, see H. S. Versnel, in
Faraone and Obbink 1991 pp. 85-88; the temple of Mercurius
at Uley, M. W. C. Hassall and R. S. Tomlin, “Roman Britain in
1978: 1l; Inscriptions,” Britannia 10, 1979, 340; a sanctuary at
Dahlheim (Luxemburg): Lothar Schwinden," Hémecht 44, 1992,
83-100.

Well of the Agora of Athens: G. Elderkin, "An Athenian male-
dictory inscription on lead,” Hesperia, 1936, pp. 43-49; and "Two
curse inscriptions,” Hesperia 6, 1937, pp. 382—395, discussed again
by David R. Jordan, "A curse tablet from a well in the Athenian
agora,” Zeitschrift fitr Papyrologic und Epigraphik 9, 1975, pp. 245-248
and in " ‘Brarekd,” Glotta 38, 1980, pp. 62-65; see also Jordan
1985b: pp. 205-255. Well of the Athenian Ceramicus: D. Jordan,
“Two inscribed lead tablets from a well in the Athenian Kera-
metkos,” Mitieilungen des Deutschen Archaeologischen Instituts (Atben, Abt.)
95, 1980, pp. 225-239. Well on Delos: Philippe Bruneau, Recher-
ches sur les cultes de Délos & I'épogue hellénistique et & I'éboque impériale (Paris:
E. de Boccard, 1970), p. 649ff. A still unpublished hoard of 50
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texts in a well in Caesaera Palaestinae, found during excavations
of a team from Cincinnati in the place of Herod the Great. See
the more general accounts of W. 5, Fox, “Submerged Tabulae
Defixionum,” American Journal of Philology 33, 1912, pp. 301-310
and of Jordan 1985b: p. 207,

. PGM VTI, 450. ) . N
. Philostratus, Life of Apolionius of Tyana, VI, 7: "What is the magician

who would invoke Hercules? For the poor people ascribe. their
exploiis o0 the sacrificial pits that they dig and to the «’.iCthl’l of
the infernal gods'—confirmed by the great wizard Ml.t.hr‘obaf—
zanes in Lucian's Menippus or Necromancy, whao digs a sacrificial pit
and invokes the infernal powers, the Poinai, Erinyes, Hecate,
Persephone.

. From Audollent 1904: p. LIf. to Louis Robert, Jourxal des Savanis

1981, p. 35 (Opera Minora Selecta vol. 7 [Amsterdam: Hakkert,
1990], p. 497).

. Hendrik S. Versnel, "Die Poetik der Zauberspriiche: Ein Essay

iber dic Macht der Worte, in Die Macht der Worte (Eranos-
Jahrbuch, Neue Reihe 4) (Munich: Fink, 1996), pp. 233-297.

 We still lack a coflection of the relevant ritual texts; for the

literary ones, see Lindsay Watson, Arae: The Curse Poetry of Antiguity
{Leeds: Francis Cairns, 1991}

. Audollent 1904: pp. xcdi—xliii. o
. P. Herrmann, “Teos und Abdera im 5. Jahrhundert v. Chr. Ein

neues Fragment der Teiorum Dirae,” Chiron, 11, 1981, pp. 1-30.

_ See, for Herodes Atticus, Walter Ameling, Herodes Atficus (Subsidia

Epigraphica 11) (Hildesheim: Olms, 1983} (with the c:ar‘her bib-
liography) and the supplement by the same author, Eine ‘neuz
Fluchinschrift des Herodes Atticus,” Zeitschrift fiir Pagyrologle un

Epigrapbik 70, 1987, p. 159. We still lack a comprehensive m'ode]zn
study of funerary imprecations, which should also contain the
texts, but see J. H. M. Strubbe, "Cursed be he that moves Tny
bones," in Faraone and Obbink 1991: pp. 33-59; still lr.1tcrestmg
are André Parrot, Malédictions et violations de tombes (Pans': 1?39);
Paul Moraux, Une fmprécation fundraire a Néocgsarée (Pibllo’thequ.e
archéalogique et historique de I'lnstitut Frangais dA?"CheOlogle
dlstanbul 4), (Paris: E. de Boccard, 1959); Louis ’Robf’rrﬁ,
“Malédictions funéraires grecques 1-1V* Compres-Rendus de I'Académie
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43.

44,
45.
46.

47.

48.

36.
37.
38.
39.

40.

41.
42,

des Inscriptions et Belles-Lettres 1978, pp. 241289 {Opera Minora Select
vol.5 [Amsterdam: Hakkert, 1989], pp. 697-745). '
Plutarch, Roman Questions XLIV, 275 1.

Homer, Iliad 1, 35f1.

Audollent 1904; no. 43 (Gager 1992: p. 43).
Faraone, in Faraone and Obbink, 1991: p. 7f; see also Amor
Lopez Jimeno, “Las cartas de maldicién” Minerva 4, 1990, -
pp. 134144
Wiinsch 1897: no. 102. Other examples are Audollent 1904. .
nos.43/44 (Arcadia, 3rd cent. B.C.}; Wiinsch 1897: no. 103 (taken
up again in Oesterreich: Jabreshefte 7, 1904, pp. 122-125); Bravo
1987, p. 206 (Olbia, 4th/3rd cent. B.C.); Lépez Jimeno Nr. 27
(Jordan 1985a: 109 [Lilybaeum, late Hellenistic]).

E.g., PGM IV, 330, V, 381f, VII, 225, 429ff.

Spelled out in a text form Pannonia, Dorottya Gdspér, “Fine -
griechische Fluchtafel aus Savarta” Tyche 5, 1990, 13-16: -
“Abrasarx, | dedicate to you this Deiectus, son of Cumita, that
he may be unable to act as [ong as [this text] is lying in this way;
in the same way as you are a corpse, he may be with you, as long
as he lives.” Compare PGM [V, 2954f; V, 325, '
For the dwpot, see later, nn. 96-98; on whether all the graves
with defixiones belonged to young people Jordan .1985a. .
Audollent 1904: no. 139 {Corpus Inscriptionum Latinarum I* 1012
[Inscriptiones Latinae Selectae 8749]; Rome, late Republican or early
Augustean). See also Audollent 1904: no. 192 (Oscan, from
Capua). Ziebarth 1934: 1040 Nr. 23 (Boeotia).

Audollent 1904: no, 68 (Gager 1992: p. 22). Inscribed on both
sides, only side A is quoted; for a closer analysis, see below, n.
96.

Wiinsch 1897: no. 67.

Rudolf Munsterberg, “Zu den attischen Fluchiafeln,” Oesterreichis-
che Jabreshefte 7, 1904, p. 143; Caroline and Hector Williams,
“Excavations at Mytilene 1988," Echos du Monde Classique 32, 1988,
p. 145 with fig. 10.

Not only in magic, see Plutarch, De sera numinis vindicta 30, 567 C:
three infernal lakes, one of boiling gold, one of ice-cold lead, and
one of iron.
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49.

50.

51.
52.

53.

54,
55.
56.

57.

58.

Wiinsch 1897: no. 55 (deavia); nos. 106 and 107 {(both 4th
cent. B.C.}.
Extensive argumentation in E. G. Kagarow, "Form und Stil der
Texte der Fluchtafeln," Archiv fir Religionswissenschaft 21, 1922,
pp. 494-497; id., Griechische Fluchtafeln (Eos. Supplementa 4),
{Leopoli/lvov, 1929},
PGM V, 305.
Plato, Laws 933 A; Ovid, Amores 11I, 7,29; more in Audollent 1904:
p. XIVIIf.,, CXllf,; C. A. Faraone, in Faraone and Obbink 1991:
. 7.
pAbusiness letter from 4th century Athens in Adolf Wilhelm, "Der
alteste griechische Brief,” Oesterreichische Jabreshefte 7, 1904, pp. 94—
105, a private letter from 6th century north coast of the Black
Sea, Benedetto Bravo, Amnali della Scuola Normale Superiore di Pisa 10,
1980, pp. 880-885. Pausanias, IX, 31, 4 knows a "very old” text
of the works of Hesiod engraved on lead; Pliny, Natural History
X111, 69, 88, remembers that earlier, public texts were written on
lead scrolls and private ones on linen scrolls and wax tablets
(plunbea, lintea volumina, cera); in a mythical narration, the charac-
ters send each other “a letter on lead,” Parthenius, Frotica X, 4.
See the list of PGM VII, 430, earlier in n. 28
PGM V, 3041 _ ] .
Wiinsch 1897 no. 49 ToUTtovs dmarvras kaTadd acpama
KATOPUTT® KOTUTATTONEV®.
Publication and interpretation Trumpf 1958: pp. 94-102; the
grave also in Karl Kiibler, Die Nekropole von der Mitte des 6. bis Ende
des 5. Jabrbunderts (Kerameikos. Ergebnisse der Ausgrabungen 7:1)
(Berlin: De Cruyter, 1976), 48 no. 148, the text also Gager 1992
p. 41.
Jordan 1988a. Names on such figurines are relatively rare; there
are two Etruscan examples from the 4th/3rd century B.C., from
the same grave in Sovanna, B. Nogara and R. Mariani, Ausonia 4,
1909: pp. 31-47, the texts also in Corpus Muscriptionum Eiruscarum
nos. 5234, 5235, a drawing in Ambros Pfiffig, Religio Etrusca {Graz:
Akademische Verlagsanstalt, 1975), p. 365 (and fig. 141); and on
eight figures of uncooked clay from a grave in Pozzuoli,
Audollent 1904: nos. 200-207. See also the novel of Pseudo-
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63.

64.

65.
66,

67.

59.

60.
61.

62,

Callisthenes (lulius Valerius, Historia Alexandri Magwi 1, 5), where
the magician Nectanebus writes his own name onto a wax figurine
that he hides in the bedroom of Queen Olympias in order to
make her dream about him,

Some lists were drawn up by Robert 1936 no. 13; Trumpf 1958: .

96f, Georges Posener, Cing figurines d'envoutement (Cairo: Institut
Francais d'Archéologie Orientale du Caire, 1987); a complete list
in Christopher A. Faraone, Talismans, Voodoo Dolls and Other Apot-
ropaic Statues in Ancient Greece, dissertation Stanford University,
1988 (University Microfilms, number 8826138); and his “Binding
and burying the forces of evil: The defensive use of ‘voodoo dolls’
in ancient Greece,” Classical Antiguity 10, 1991, pp. 165-205, for
the bonds, see also the figurines of Delos, Philippe Bruneau,
Recherches sur les cultes de Délos & I'époque bellénistique et & Uébodue impériale
{Paris: E. de Boccard, 1970), p. 649f.

Audollent 1904: no. 112,

Some examples in Trumpf 1958, H. S. Versnel, “A Twisted Her-
mes: Another View of an Enigmatic Spell,” Zeitschrift fiir Papyrologie
und Epigrapbik 72, 1988, 287-292. See also what Libanius tells us
about the disfigurements of a chameleon, Oratio 1, 243-250.
The figurine of the Louvre: P. du Bourguet, “Ensemble magique
de la période romaine en Egypte” La Revue du Lowvre 25, 1975,
pp. 255-257; 5. Kambitsis, "Une nouvelle tablette magique
dEgypte. Musée du Louvre, inv. E27145 ([H/IVe sizcle),” Balletin
de Ulnstitut Frangais pour 'Ancien Orient, 76, 1976, pp. 211-223; two
figurines from Delos, with three nails in the head, in Philippe
Bruneau, op. cit. p. 649ff.

For example, PGM III, 296ff; Audollent 1904: no.222b; Juvenal,
Satires, 65511; for the cat, the rooster, and Egyptian magic, see
also O. Rubensohn, Archaeologischer Anzeiger, 44, 1929, p. 216.
Wortmann 1968: 85 no. 4 (Daniel and Maltomini 1990. 162 no.
45). :

PGM 1V, 296466,

7 TMASY is missing in the papyrus, but the supplement is indis-
pensable.

‘See, for example, Ernesto di Martino, Sud ¢ magia (Milan: Fel-

trinelli, 1959, repr. 1978); and the opposed, but exaggerated,
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69.

70.
71.
72,
73.

‘74,

75.

76.

position of Wolfgang Brueckner in the volume edited by Leander
Petzoldt, Magie und Religion: Beitraege zu einer Theorie der Magie (Wege
der Forschung; 337) (Darmstadt: Wissenschaftliche Buchgesell-

. schaft, 1978), pp. 404-419.
68."

Already noticed by Mauss 1973, p. 61f., who talks about "travail
d'interprétation et d'abstraction.” )
Robert 1936 no. 13 (Jordan 1985a: p. 64; Gager 1992: no. 67,
with fig. 110).

Jordan 1985b: p. 251,

PGM IV, 435, 447,

PGM TV, 49,

See Ziebarth 1934 1042 neo. 24 {Athens, fever); Fritz Graf, "An
oracle against pestilence from a Western Anatolian town,” Zeit-
schrift fiir Papyrologie ynd Epigraphik 92, 1992, pp. 267278 (a magi-
cal figurine provoking the pest). In the Cnidian texts Audollent
1904: nos. 1ff. fever is threatened as a punishment, see Hendrik
S. Versnel, "llempnuéros. The Cnidian curse tablets and ordeal
by fire," in Higg 1994. pp. 145-154.

Ovid, Amores 1, 7. 27229, "num mea Thessalico languent devota
veneno / corpora? num misero carmen et herba nocent? / sagave
poenicea defixit nomina cera?” Hipponax, frgs. 78 and 92 West,
see Kurt Latte, "Hipponacteum,” in Kleine Schriften (Munich: Beck,
1968), pp. 464-466 (Hermes 64, 1929, pp. 385-388). Ancient
Orient: Robert D. Biggs, Sa.ziga: Ancient Mesopotamian Potency Incan-
tantions {Texts from Cuneiform Sources 2} (Locust Valley, N.Y..
J. J. Augustin, 1967); Thomsen 1987: pp. 54-56.

Sophronius, Narratio miraculorum SS Cyri et loannis sapientinm Anargy-
rorum 35 {Natalio Fernandez Marcos, ed., Los Thaumata de Sofronio:
Contribucion al estudio de la incubatio cristiana, Madrid: Instituto “An-
tonio de Nebrija," 1975), sce Gager 1992: p. 165.

Jerome, Vita S, Hilarionis eremitae, X1, 10. The sheet of bronze from
Cyprus, aeris Cyprii laming, perhaps refers to Venus Cypria; a defixio
on a piece of copper was, however, found in the necropolis of
Rheneia {around 100 B.C.), Inscriptions de Delos no. 2534 (from
about 100 B.C.}, an amulet on copper from Sicily in Kotansky
1996: no. 32. Plate, Laws X1, 933 B: statuettes in wax under the
doors or in the tombs,

Notes to Pages 139—142 = 279




87.

88.
89.
20.
91.

. Some symptoms of an at least partially Dionysiac ecstasy.
78,

79.

80.

81.
82.
83.
84,

85.

86.

See Wolfgang Helck, art. “Gliedervergottung,” Lexikon der Aegyp-
tologie, vol.2, 1977, pp. 624-627. :
See also the binding spell for all 365 (1) parts of the body.
Audollent 1904: no. 15, and Daniel and Maltomini 1990; no. 53,
discussed again by David R, Jordan, “Magica Graeca Parvula,”
Zeitschrift fiir Papyrologie und Epigraphik 100, 1994, p. 321f.

Plato, Laws 11, 933b; Theocritus, ldyls, 11, 38, Horace, Satires, 1,
8.30; Virgi!, Eclogue, VIII, 73f.; Ovid, Fasti 11, 575 (Ameres 111, 7,30
on the other hand, means a wax tablet); see Audollent 1904:
locv--lxxi; Gager 1992: p. 15, The figurine in the Louvre, fabri-
cated after PGM 1V, 2961f., is of sun-dried clay, Gager 1992: p. 98,
fig. 12, wax statuettes Wortmann 1968: p. 85, no. 4 {Gager 1992:
p. 1032, fig. 14).

Ludwig Wittgenstein has similar misgivings, which hinge too on
the concept of emotional satisfaction; see Chapter 7, n. 5.
Plato, Republic 364 BC; Theocritus, Idyls 11, 90, 161, Virgil, Bucolics
VI, 95; Codex Iustinianus X, 18,4. See the discussion in Audolfent
1904: XIV-XLVIL

The text in Danie! and Maltomini 1990: nos. 46-51,

From Sophocles, Oedipus Rex 397f. to Philostratus, Life of Apollonius
of Tyana Vill, 6.

Athens already, Wiinsch 1900: p. 8; then Jordan 1985b: 21f.("we
may wonder if he was As apprentice”). Cyprus (Amathus): David
R. Jordan, in Higg 1994: p. 132. Agonistic defixio from the circus
of Beirut, with mistakes due to the copying from a book, David
R. Jordan, "Magica Graeca Parvula,” Zeitschrift fiir Papyrologie und
Epigraphit 100, 1994 325-333.

PGM IV, 336-345,

The Greek text contains a long series of magical words that here
are understood as epithets of Hermes; they are too unwieldy for
the translation. '
PGM IV, 3451,

PGM 1V, 384

PGM 1V, 436465,

Variants of this hymn are used several times in the papyri: PGM
I, 315-327 (divination, to Helios-Apollo); 1V, 1957-1989 (spell
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92.

93.

94.
95.

596,

97.
98.
99.
160.
101.

102,

of King Pitys); VIII, 74-84 {request for a dream); a reconstruction
of the original text in PGM Hywmnus 2.

See in general Franz Joseph Dalger, Sol Salutis (Miinster: Aschen-
dorff, 1925), 1-60. Proclus prays also to the rising moon, Ma-
rinus, Vita Procli XI.

Erwin Rohde, Psyche: The Cult of Souls and Belief in Immortality Amony
the Greeks, trans. W. B. Hillis (London: Routledge and Kegan Paul,
1950), still useful the art. of H. Waszink, Reallexikon fiir Antike und
Christentum, vol. 1, 1950, pp. 1167—1170 (see also Waszink's re-
marks in his commentary on Tertullian, De anima, Amsterdam:
Gieben, 1947, pp. 564-567).

Audollent 1904: no. 68 (Gager 1992: 22).

én’ arehetar Lopez Jimeno 1991, nos. 7, 10, 18; no. 1 (Selinus
about 550 B.C.) has the formula “let words and deeds be unsuc-
cessful .

There are three different interpretations: (1) Audollent 1904: no.
68 follows Ziebarth, who compares Plato, Phaedo 69 C and
understands the term as uninitiated; (2) Liddell-Scott-Jones sv.
translate “unmarred”; Gager 1992: no. 22 follows; (3) Michael
Jameson, David Jordan, and Roy Kotansky, A Lex Sacra from Selinous
{Durham, N. 'C.. University of North Carclina Press, 1993),
p. 130f., understand telos not as “goal,” but like felei€ as “ritual” and
suppose them to be dead persons who were not properly buried
and who therefore are angry.

I did not mark the plausible supplements.

Kernos 7, 1994, 352 no. 32.

See earlier, n. 83.

Faraone in Faraone and Obbink 1991, pp. 3-32.

A. Abt, Archiv fir Religionswissenschafi 14, 1911, p. 155, no. 5: "1
make disappear and [ bury the trial that he is going to hold in
the month of Maimacterion.” For the scholarly debate, see
E. Ziebarth, Sitzungsberichte der Preussischen Akademie der Wissenschaften,
phil.-hist. Klasse 1934, pp. 10291032 {which this text does not
make entirély convincing).

The two trials: Delos, against Apollonius, priest of Sarapis;

~ Helmut Engelmann, The Delian Aretalogy of Sarapis {Leiden: Brill,

1975), 9 Z. 85ff., Rome, Curio: Cicero, Brutus 217,
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103.
104.
105,

106.

107.

108.

109.
110,

111,

112,
113,
114.
115.
116,

Audollent 1904; no. 68 (Gager 1992 no. 22).
Supplementum Epigraphicum Graecum 30, 353.

The magic papyri call these rites Sidkomor, “Destroyers of har- -
mony,” e.g., PGM XII, 365. The accusation in the lists Arobius,
Adversus nationes |, 43,5 (familiarium dirumpere caritates), Zacharias, Life”
of 5. Severus 691, neither Zacharias nor the papyri confine this
dissension to love and marriage.

Jordan 1985b: p. 222f, drew up the list; the examplcs range from
the fourth century B.C. to late antiquity.

A Jist of the rare homosexual defixions in Daniel and Maltomini
1990; 162,

“l bind the shop and the work,” Wimsch 1897. 71, "I bind
Dionysios the maker of helmets, their family, their work, their
products, and their life,” Wiinsch 1897 no. 69, "1 bind his art and
his tools,” Wiinsch 1897: no. 73.

Supplemenium Epigrapbicum Graecum 34, 1175, Gager 1992: no.81.
Wrestlers (Athens, High Empire), Jordan 1985b: p. 214, no. -
p. 219, no. 5; a racer {Egypt, High Empire) Wortmann 1968: no.
12.

Large groups come from Beirut, see G. Mouterde, Mdanges Bey-
routh 15, 1930/31, pp. 106-123 (Supplementum Epigraphicum Graecunm
7.213); A. Maricq, Byzantion 22, 1952, pp. 360-368, and from
Carthage, D. Jordan, "New Defixiones from Carthage,” in J. H.
Humphrey (ed.), The Circus and a Byzantine Cemetery at Carthage, vol.
1 (Ann Arbor: University of Michigan, 1988), 117-34. For the
texts ‘of Kourion, already in Audollent, now see Terence Bruce
Mitford, The Inscriptions of Kourion {Philadelphia: Memoirs of the
American Philosophical Society, v. 83, 1971), nos. 127-142,
compare Th. Drew-Bear, Bull. Am.. Soc. Papyrologists 91, 1972,
pp. 85-107; for the corresponding recipes in the papyri PGM Il
1; VII, 390, 436. See also Henriette Pavis dEsturac, "Magie et
cirque dans la Rome antique,” Byzantinische Forschungen 12, 1987,
447467,

Audollent 1904 no. 233,

Audollent 1904: na. 234, Carthagé.

Codex Theodosianus VI, 16,1 (August 16, 389 AD.).

A characteristic story is in Jerome, Vita S. Hilarionis eremitae 11,
Brown (1972} 128f.
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117. Jerome, Vita Hilarionis eremitae, 20, see Aufstieg und Niedergang der

118.

Rémischen Welt 2:18:4, 2419a. Another, less spectacular case of a
Christian fallen victim to the defixio of a competitor in Callinicus,
V. Hypatii 22, Trombley 1993: vol. 2, 92.

For the potters, see Pliny the Elder, Natural History, XXVIII, 19;
the potters of the classical era already attributed such incidents
to demons and sought protection from them; see Fritz Graf,
“Religionen und Technik in den friihen Hochkulturen des Vor-

deren Orients und des Mittelmeerraums,” in Ansgar Stoecklein

~ and Mohammed Rassem, Techuik und Religion (Dusseldorf VDI-

119.

120.

121.
122
123.

124.

125.

Verlag, 1990), pp. 65-84.

For magic and social crisis, see Max Marwick {ed.), Witchcraft and
Sorcery {Harmondsworth: Penguin, -1982); criticism in Charles
Stewart, Demons and the Devil: Moral Imagination in Modern Greek Calture
(Princeton: Princeton University Press, 1991), 14-16.
M. Titiev, “A Fresh Approach to the Problem of Magic and
Religion,” in W. A. Lessa and E. Z. Vogt (eds.), Reader in Compara-
tive Religion. An Anthropological Approach (New York: Harper & Row,
1979), pp. 316-319, followed by T. Abusch, “The Demonic Im-
age of the Witch in Standard Babylonian Literature: The Rework-
ing of Popular Conceptions by Learned Exorcists” in Neusner,
Frerichs, and Flescher 1989, pp. 27-38, considers the individual
crisis as a characteristic feature of magic that distinguishes it from
religion; for classical antiquity in any case, the criterion is too
narrow.

PGM 1V, 2375: “when you have done so, you will become rich”;
ibid., 2439, one prays: “Give me silver, gold, clothing, blissful
wealth." '

vexnricdy PGM VI, 528t vukmrikor Spdpews ibid., 390.
Oxyrhynchus Papyri 12, 1916, 237 (PGM XXVII).

Published by Louis Robert, “Amulettes grecques [~IV," Journal des
Savants 1981, pp. 3—44.

PGM 11, 574ff., a systasis where a human meets a god. "“Memory”
means that posterity remembers him, rather than a good memory,
requested in the prayers of divination. '

Bernand 1991, followed by Clerc 1995, has made jealousy the
central motive of all magic; this explanation is too narrow, al-
though it is useful in some cases.
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. Awmnée Epigraphigue, 1978, 455 (H. Solin, Arctos 21, 1987, pp. 130—

133): “Q. Domatius C.f. bonum tempus mihi meaeque aetati. /I1d -

ego mando remandata / quo apud eos inferos ut pereant / et
defigantur quo ego heres sim: / pupillus C. Grani C.f. C. Poblicius

populi I(ibertus) / Aprodis(ius), L. Cornelius, meo sumptu / defigo ™

illos quos pereant.” 7

. Wells: see the list dressed earlier in n. 27, Source: Année
Epigraphigue, 1975, no. 497 {Italica, addressed.to Domna Fonus
Fore[ §; ibid., 1978 no. 739 (Bath, addressed to the goddess

- Suli). Sanctuaries: see the list earlier in n. 26.

. Often, the formula used expresses this uncertainty, as, for exam-
ple, “si kiber si servus si libera si serva si puer si puella” {Anneée
Epigraphique 1979 no. 739). See E. Garcia Ruiz, “Estudio linguistico
de las defixiones latinas no incluidas en el corpus de Audollent,”
Emerita 35, 1967, pp. 55-89, pp. 219-248, but there are also
examples in which the. perpetrator of the crime is known but
elusive. . ‘
PGM V, 70, 175, Gager {1992): 175-199.

Audollent 1905: no.1.

Cicero, Pro Caelio 61.

For the punishment which consists in a fit of fever and for the
background, see Hendrik S. Versnel, "ITempnuérvos. The Cni-
dian curse tablets and ordeal by fire," in Higg 1994: pp. 145-154.
Sometimes, the stolen object is dedicated to the divinity and goes

into his possession, which will prompt him to care more about

it; but this is not always the case: if the object is too costly, like

a bull or cow, umentum—one prefers to keep it oneself, Année .

Epigraphigue 1979 no. 383,

. See Christopher A. Faraone, "Molten wax, spilt wine and muti-
lated animals: Sympathetic magic in Near Eastern and Early
Creck oath ceremonies,” Journal of Hellenic Studies 113, 1993,
pp. 60-80. .

. See the fascinating study of the French ethnologist Jeanne Favre-
Saada, Deadly Words: Witcheraft in the Bocade, trans. Catherine Cullen
(Cambridge: Cambridge University Press, 1980).

Sophronius, Narratio miraculorum SS Cyri et Toannis Anargyrorum 35.
Jerome, Vita Hilarionis eremitae, 12,10.

Kotansky 1994: no. 67.
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Ibid. no. 68.

Tacitus, Anuals, H, 69,

See the funerary inscription of Alexandria in the Froehner Col-
lection, Robert 1936 no. 77, to which Robert adds the earlier
dossier; the important inscriptions of Rheneia, calling for aveng-
ing the death of a "poor young woman” killed by "murderers or
clandestine sorcerers,” are republished in Inscriptions de Délos 2532
I and 11, see also E Délger, Jabrbuch fir Antike wnd Christentum 5,
1936, pp. 138-149; sec also Robert 1936 no. 45.

. Corpus Inscriptionum Latinarum VIII, 2756 {Lambaesis): “carminibus

defi/xa iacuit per tempora muta.”

. Corpus Inscriptionsim Latinarum V1, 3,19747; Carmina Lating Epigraphica

no. 987 “In quartum surgens comprensus deprimor annum / cum
possem matri dulcis et esse patri, / eripuit me sagale] manus
crudelis ubique, / cum manet in terris et nocet arte sua. / vos
vestros natos concustodite, parentes, / ni dolor in toto pectore
finis eat.”

. Libanius, Oratio I, 243-250; see also his apologia Oratio 36 {De

veneficiis, 368 AD.); still important is C. Bonner, “Witchcraft in the
Lecture Room of Libanius,” Transactions of the American Philological
Association 63, 1932, pp. 3444,

. For these students, Paul Petit, Les étudiants de Libanius (Paris: Nou-

velles Editions Latines, 1956).

. Dreams like that are also known to Artemidorus I, 77.
. Libanius, Oratio 1, 41 (Libanius had an astrologer as a sort of

bodyguard); 98 (the accusation of having killed two girls and
used their heads for malevolent magic). See Brown 1972: p. 1271,

. The inscription was published, rather summarily, by D. Knibbe,

and reprinted by R. Merkelbach, Zeitschrift fiir Papyrologie und Epi-
graphik 88, 1991, p. 71f; see my analysis, “An Oracle Against
Pestilence from a Western Anatolian Town,” Zeitschrift fiir Papyrolo-
gie und Epigraphik 92, 1992, pp. 267-278; an addition in Higg

1994, p. 95F. |
8. Eunapius, Vitae sopbistarum 6, 2, 9-12; the author shows that the

philosopher was victim of court machinations.

. See Roy Kotansky, “Incantations and Prayers for Salvation on

Inscribed Creek Amulets,” in Faraone and Obbink 1991: pp. 107~
137, esp. p. 117ff.
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150. Pliny, Natural History XXX, 98, “in quartanis medicina clinice

151.

152.
153.
154,

155,

156.

157.

158.

propemodum nihil pollet. quam ob rem plura magorum remed
ponemus,” cited by Jerry Stannard, “Herbal medicine and herbal
magic in Plinys time,” in }. Pigeaud and J. Orozio (eds.), Pline
I'Ancien, témoin de son temps (Salamanca/Nantes: Bibliotheca Sal-
maticensis, 1987), pp. 95-106 (97); the vulgate tradition of Pliny
however, writes sorum instead of magorum. ’
See PGM V, 340, Audollent 1904: no. 262, see ibid. cxvil. PGM
VI, 435—438 (binding speli, tied to a cord: countermeasure: -
damolvew); IV, 2954 (marking the spot); for the defixio from
Savaria (Szombathely} Dorottya Gaspér, “Eine griechische Fluch-
tafel aus Savaria,” Tyche 5, 1990, pp. 13—16, earlier in n. 42,
Plotinus: Parphyry, Life of Plotinus 10, Maximus: Eunapius, Lives of
the Sophists V1, 9, 1-10, :
Jerome, Vita S. Hilarionis eremitae 12,9. See the similar case of S,
Macedonius, Theodoretus, Historia religiosa 13; Brown 1972 137.
Audollent 1904; no. 137 "ne quis solvat nisi nos qui fecimus”; see
also the Attic text earlier in n. 16.

dverpokpitatow, dvakiraws Magnes, Lydoi frg. 4, in R. Kassel
and C. Austin (eds.), Poetae Comici Graeci (Berlin/New York: De
Gruyter, 1986). Hesychius, II 1722. The material already in
August Lobeck, Aglaopbamus (Konigsberg: Borntraeger, 1829),
P. 644/ n. f, see also Dodds 1951: p. 205, n. 99, for Avewr,
dralvew, and dmollewr see also earlier n. 16, A dream also
helped Libanius against magic, Oratio 1, 245.

The original excavator: Trumpf 1958, pp. 94-102; the final pub-
lication: Karl Kiibler, Die Nekropole von der Mitte des . bis Ende des 5.
Jabrbunderts {Kerameikos. Frgebnisse der Ausgrabungen 7:1} (Ber-
lin: De Gruyter, 1976), p. 48, no. 148 (“Skelett in Riickenlage
Beine ausgestreckt, Minde seitlich am Kérper, Kopfende nach’
Nordosten, Rumpf und Oberschenkel stark nach dem Kopfende
verrutscht.”) In the French edition of this book, | fell victim to
Trumpfs (and my own) imagination,

The position of Jonathan Z. Smith, Drudgery Divine: On the Com-
parison of Barly Christianity and the Religions of Late Antiguity (Jordan
Lectures in Comparative Religion 14) (Chicago: Chicago Uni-
versity Press, 1990} is too narrow in this case.

After a phase of Pan-orientalism, classical studies for too long did
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not look East (see Martin Bernal, Black Athena; The Afroasiatic Roots
of Classical Civilization. Bd. 1: The Fabrication of Ancient Greece 1785~
1985 [New Brunswick: Rutgers University Press, 1987] who over-
reacts). Fundamental Walter Burkert, “tinerant Diviners and Ma-
gicians: A Neglected Element in Cultural Contacts,” in R. Higg
{ed.), The Greek Renaissance of the Fighth Century B.C: Tradition and
Tumovation (Acta Instituti Atheniensis Regni Sueciae, vol. 30)
(1983), pp. 115-119; and Burkert 1992: pp. 41-87; see also
Christopher A. Faraone, “Hephaestus the Magician and Near
Eastern Parallels to Alcinous's Watchdogs," Greek, Roman, and Byz-
antine Stadies, 28, 1987, pp. 257-280; id., "Clay Hardens and Wax
Melts: Magical Role-reversal in Virgil's Fighth Eclogue,” Classicai
Philology, 84, 1989, pp. 294--300.

159. Syntheses: J. Bottéro, "Magie A. In Mesopotamien,” in Reallexikon
der Assyriologie 7 (1987-1990}, pp. 200-234; Charles Fossey, La

- madie assyrienne: Ftude suivie de textes magiques transcrits, traduits et com-

mentés (Paris: Leroux, 1902}; id., “Textes magiques assyriens,” in
Recucil de travaux relatifs & la philologie et @ archéologie égyptiennes el
assyricunes (Recueil Maspero) 26, 1904, pp. 179-218; Erica Reiner,
“| a magie babylonienne," in Le monde du sorcier (Sources Orientales
7), Paris: Seuil, 1966, pp. 69-98; M.-L. Thomsen, Zauberdiagnose.
wnd Schwarze Magie in Mesopotamien (The Carsten Niehbur Institute
of Ancient Near Fastern Studies, Publications; 2), Copenhagen:
Museurn Tusculanum Press, 1987; a description of the texts in
R. Borger, Handbuch der Keilschriftliteratur, vol. 3, Leiden: Brill, 1975,
pp. 85-93; W. Rollig, art. Literatur 4.8: "Akkadische magische
Literatur” in Reallexikon der Assyriologie 7 (1987-1990) pp. 6164,
V. Haas, Magie und Mytben in Babylonien, Gifkendorf, 1986; some
exemplary analyses in I. Bottéro, Mythe et rites de Babylone (Ge-
neva/Paris: Droz, 1985), esp. pp. 65-112 ('Le manuel de l'exor-
ciste et son calendrier”) and pp. 163-219 {"Une grande liturgie
exorcistique’).

160. Tacitus, Annals, 11, 69,3; Libanius, Oratio I, 249. Maqltt (Gerhard
Meier, Die assyrische Beschwérungssammbung Maql. Archiv fir Orient-
forschung. Beiheft 2, Bertin: Horn, 1937) 4, 30 "Figuren vor mir
habt ihr in der Mauer verschlossen”; 35 "Figuren von mir habt ihr
im Mauereingang verschlossen.” W. Lambert, Archiv fiir Orientfor-
schung, 18, 1957/58, p. 292, "that man—~fgurines were sealed in
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161.
- the river where no man’s foot has trod, it is necessary to build an

—_—

162.

163.

164.

165.

166.

a partition”: R. C. Thompson, Assyrian Medical Texts (London:
Luzac, 1923), 86,1 (Il 1); see Thomsen 1987: 36.
PGM IV, 26-51, undetermined rite of initiation: “on the banks of

altar to offer sacrifices to Helios; before sunrise, one moves

around the altar, when the sun rises, one sacrifices a white rooster;

all dressed, one takes a bath in the river, one leaves it backing

out and puts on new clothes . . . Erich Ebeling, “Beschworungen
gegen den Feind und den bosen Blick aus dem Zweistromlande,” -
Archiv fiir Orientwissenschaft 17:1, 1949, pp. 172-211, to combat a

whole gamut of difficulties: “In the morning, on the banks of the
river, where no man’s foot has trod, one builds three altars; one
sacrifices some food to Shamash, Ea, Marduk; one makes a
libation of milk, beer, and wine; after a prayer, one undresses, one

puts the clothes on a scale and says an incantation; then one puts

on new clothes, one prays to Shamash, one purtfies oneself by
an inhalation and one leaves.”

PGM IV 337, 1417, 2484, 2749, 2913, V, 340, VI, 984, XIV, 23,
X[Xa, 7, LXX, 5, W. H. Roscher, Ausfitbrliches Lexikon der griechischen
und rimischen Mythologie (Leipzig: Teubner, 1890-1894), vol. 2, 1,
pp. 1584-1587: “Kore Persephone Erschigal’; Burkert 1992:
p. 68.

Maqltt 2, 135-146 (“wie diese Figuren zertropfen, zerrinnen und
zerfliessen, / so mogen Zauberer und Zauberin zertropfen, zer-
rinnen und zerfliessen!”); 5, 152 ("Zertropft, zerrinnt, [zerfli-
esst]"). .
Synthesis by Chr. Daxelmiiller and M.-L. Thomsen, “Bildzauber
im alten Mesopotamien,” Anthropos 77, 1982, pp. 27-64; see also
0. R. Gurney, "Babylonian Prophylactic Figures and Their Rit-
ual,” Awnals for Archacology and Anthropology (Liverpool) 22, 1935,
pp. 21-96, A. Ungnad, ‘Figurenzauber fiir den kranken Konig
Shamash-shumu-ukin,” Orientalia 12, 1943, pp. 293-310.

Hair: A. Falkenstein, “Sumerische Beschwérung aus Boghazkoy,”
Zeitschrift fiir Assyriologie 45, 1939, pp. 8-—41; Jordan 1985b: 251.
Cloth: Magla: 11, 182; Theocritus, I, 53; Virgil, Eclogue VIII,
91-93.

Assyrian erotic magic V. Scheil, Revue d'Assyrologie 18, 1921, 21
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no. 17; binding spell Magqltt 4,105-115 and 9,73; 5,117-119;
Creco-Roman world Virgil, Eclogue VIII, 72.

167. Graves in general: Maqld 2,182ff; 4,14ff; wells Maglt 4,38.

Graves of the family: Magld 4,19 "you delivered me to a spirit of
my farhily”,- Plato, Laws XI, 933b, wax figurines at the crossroads
or under the doors or on the tombs of the parents.

{68. Frotic charms Robert D. Biggs, 52.zi.ga: Ancient Mesopotamian Po-
tency Incantations (Locust Valley, N. Y.: J. J. Austin, 1967}, 70-75
(KAR 61,11-21. KAR 69,25, right hip KAR 69,17-19). Hittites
V. Haas, Reallexikon der Assyriologic 7 (1987-1990) 241 (KUB
40,83). Attica: Jordan 1988b: 173-277. Etruria: Ambros Piiffig,
Religio Ftrusca, (Graz: Akademische Verlagsanstalt, 1975) 365 Abb.
141, )

169. Magqlit 4,30 ("Figuren von mir habt ihr auf dér Schwelle nieder-
gelegt”); Plato, Laws X, 399C; Jerome, Vita S. Hilarionis eremitae 12;
Sophronius, Narratio wiraculorum SS Cyri et Toannis Anargyrorum 55;
see PGM XIT 99103 for a commercial amulet.

170. Syntheses: J. Bottéro, Mythes (n. 159), pp. 100-108, after Ungnad
1941/44.

171. 1. Tzvi Abusch, “Dismissal by Authorities: Shushkunu and Related
Matters," Journal of Cuneiform Studies 37, 1985, pp. 91-100. In tl'u’:’
papyti, this procedure is called "Charm to restraiin anger,
Fuuordroyos; or "Charm to procure favor,” xapuorm)pLor, e.g.;
PGM TV 469, VI 186; X 24; XII 179, 395; Xlil 250.

172. Ungnad 1941/44, pp. 251282, for a family of such priests,
p. 255.

173. For Burkert, earlier n. 158; Plato, Republic 364 B.C.

174. Gerhard Meier, Die assyrische Beschwirungssammiung Maghi (Archiv
tiir Orientforschung. Beiheft 2) (Berlin: Horn, 1937); fsrael Tzvi
Abusch, Babylonian Witchcraft Literature: Case Studies (Atlanta: Schol-
ars Press, 1987}; Erica Reiner, Surpu: A Collection of Sumerian and
Akkadian Incantations {Archiv far Oprientforschung. Beiheft 11}

(Craz: E. Weidner, 1958). ’

175. Love: “Love.of a man for a woman’; "love of a woman for a man";
“ove of a man for a man”: Ungnad 1941/44, 11.5-8. Practical
examples: H. Zimmern, “Der Schenkenliebeszauber. Berl. VAQ
9728 (Assur) (Lond. K3464 + Par. N.3554 [Ninivehl),” Zeitschrift
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fiir Assyriologic 32, 1918/19, pp. 164184, E. Ebeling, Licheszauber
im Alten Orient (Mitteilungen der Deutschen Orientgesellschaft
1:1}, Leipzig: Pfeiffer 1925, R. D. Biggs, Sa.zi.ga: Ancient Mesopo-
tamign Potency Incantations, reconciliation of a2 married couple
V. Scheil, Rerue d'Assyriologic 18, 1921 No. 17; Joan and Aage
Westenholz, “Help for Defected Suitors: The Old Akkadian Love
Incantation MAD V8" Orientalia 46, 1977, pp. 203-215; a
Surnerian example, A. Talkenstein, “Sumerische religitse Texte. 6:
Fin sumerischer Liebeszauber,” Zeitschrift fiir Assyriologie 56, 1964,
pp. 113-129. Success: "To provide success for an innkeeper’;
*depositing of money," that is, the discovery of a treasure; "re-
porting a fugitive slave,” Ungnad 1941/44, 11, 19, 20, 25, 47. The
"Schenkenliebeszauber” promises the success of a cabaret (and its
girls) thanks to an erotic charm; and the rite for capturing a
fugitive slave E. Ebeling, Orientalia N. S. 23, 1954, pp. 52-36.
Social status: “To enter the palace”; “to calm the anger”; “that the
king in his palace mentions the name for the good”; “let him who
sees you rejoice to see you.” Ungnad 1941/44, I, 12—16. See also
T. Abusch, Joursal of Cunciform Studies 37, 1985, pp. 91-100; and
O. R. Gurney, “A Tablet of Incantation Against Slander,” Iraq 22,
1960, pp. 221-227.

176. Synthesis in Thomsen 1989: 58; see Codex Hammurapi 2, in
Hugo Gressmann, Altorientalische Texte aum Alten Testament (Berlin:
De Gruyter, 1926), p. 383, J. B. Pritchard {ed.), Ancient Near Eastern
Texts Relating to the Old Testament (Princeton: Princeton University
Press, 1969), p. 163; Assyrian laws 47 {(Gressmann 420).

177. Sicily: Lopez Jimeno 1991, the practice in Magna Graecia is
indirectly attested, through the Oscan texts that start in the later
6th century, earlier in Chapter 2, n. 95

178. Fritz Graf, Eleusis und die arphische Dichtung Athens in vorbellenistischer”
Zeit (RGVV 31) (Berlin/New York: De Gruyter, 1974).

179. As Dodds had it, 1951: 194f., writing about "regression taking
an even cruder form.”

©. LITERARY REPRESENTATION OF MAGIC

1. Among others, Jacques Annequin, Recherches sur laction magique et
ses représentations: Ter ef Ileme sitele apres J.C. (Paris: Les Belles Lettres,
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10.

11.

1973), and Georg Luck, Arcana Mundi: Magic and the Occult in the
Greek and Roman Worlds (Baltimore: Johns Hopkins University
Press, 1985); much more conscious of the problems is Anne-
Marie Tupet, La magic dans le poésic latine L. Des origines la fin du régne
4'Auguste (Paris: Les Belles Lettres, 1976).

As A. S, F Gow in his authoritative Theocritus .(Cambridge/New
York: Cambridge University Press, 1988), vol 2, p. 25; see the
justified protest of Tupet 1967: p. 52.

[ cannot share A. D. Nock's conviction that it would be possible

to interpret the difference between Theocritus’s and Lucan’s texts
as an indication of a historical development in magic: A D
Nock, "Greek Magical Papyri,” in A. D. Nock (ed.), Essay on
Religion and the Ancient World (Oxford: Clarendon Press, 1972),
pp. 183187 (originally published in Journal of Egyptian Archacol-
ogy, 15, 1929).

_ See Anthologia Palating, 5277 (Agathias); 3,71 (Dioscurides).
 There is a small textual problem: in the three occurrences—v. 3,

v. 10, v. 159—the manuscript tradition unanimously writes
karadvoouar; it is the Scholia Vetera that attest to the already .
ancient variant kaTadroopar, undoubtedly (and all the modern
editors think so) the correct text.

. John ). Winkler drew up a list of these, in *The Constraints of

Eros," in Faraone and Obbink 1991: pp. 214-243.

. PGM TV, 1496.
. PGM 1V, 2455-2464.
_ PGM I, 224 (prayer to Helios-Apollo who enjoys fumigations

of laure!), 309 (divination). Pods, miTvpa, are parts of a sacrificial
cake in PGM LXX, 20, and they are used in a cathartic ritual in
Demosthenes, De corona (18) 259.

For the magic essence (ovoia), earlier in Chapter 5, n. 71; cloth
in this function is already present in the Near East, Maglt 2,185
(“Wer bist du, Zauberin, die . . . im Haus des Gerbers abgesch-
nitten hat [meinen Gewandsaum] . . EON

See A. S. F Gow, Journal of Hellenic Studies 54, 1934, pp. 1-13,
Loretta Baldini Moscadi, “Osservazioni suil'episodio magico del
V1 libro della Farsaglia di Lucano,” Studi [taliani di Filologia Classica
48 (1976) 140-199, Appendix 193199 for the oldest attestation,
G. W. Nelson, "A Greek Votive lynx-wheel in Boston,” Atnerican
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